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EDITOHIAL

International Young People Year

The United Nations proclaimed the present year Interna-
tional Youth Year. An association of Evangelical Churches in
Germany foliowed this example by making 1985 its Young Peo-
ple Year. They plan to focus their attention on their young peo-
ple during this year.

Now we can say a number of things. We can say that we
should not follow the humanistic United Nations Organization.
We can also say that a church should not focus its attention
on its young people especially during a certain year, but should
do so always. We can further say that we are aware of the great
importance of caring for the youth of the church, and that we
show that awareness, among others, in providing our Reformed
schools for them. We can add that they have the privilege to
grow up in Christian homes and receive Christian instruction
in a Reformed church, both in the Sunday’s preaching and in
the catechetical teaching. Besides this they have their Young
Peopie’s Society, where they study God's Word together. Our
conclusion can be: with all this care we do not need to have
our special attention focused this vear or any year on our young
people. They receive enough attention.

However, such a conclusion would not be wise. It would
also not be right. We must always be willing to ask ourselves
critical guestions. Why are we doing what we do? Is the way
we do things the right way? Is it in accordance with the Word
of the LORD? Is it for the LORD? Is it wise? Therefore, it is
only healthy that we, when reading what the United Nations
did, followed by a group of churches, ask ourselves the gues-
tion: is the care and love that we give to our young pecple suf-
ficient? Are we, perhaps lacking somewhere?

There is a reason for such questions. Alsc many a family
among us struggles with teenagers who are rebellious, who
just go their own way and do their own thing; who regularly
use excessive alcohol and are on drugs; who have their worldly
parties and go to pubs and bars, and so on. Not only families,
also congregations and consistories have their problems with
some of the young people.

It is necessary o say ‘‘some young people.” Not all live in
such a rebellious way, while there is also conversion and a re-
turn to the LORD. Looking at the negative side, should not pre-
vent us from being thankful for the many positive side. There are
many of our young people whose desire is to serve the LORD.

Nevertheless, the fact that there are problems with young
people, and not only them, should cause us to examine our-
selves and ask ourselves critical questions. Do we as older
generation, not only parents, but in general, show ourselves
still dedicated to the LORD and to His service? Do we still ive
in a self-sacrificing faith in which we give ourselves to the Lord
and also to one another?

We must take care of our young people. Therefore, we
must live in a strong bond of faith with Christ. Rooted in Him
as the source of our existence through the Holy Spirit, our life
must be devoted to our God. This must mean two things: there
must be the awareness that it is our calling to be holy for the
LORD, and to love one another with a true holy Christian love.

This holiness for the LORD is not a thing of the Sunday,
but of everyday life in all its aspects. Our young people must
see in the manner of life of the older generation that love and
holiness for the LORD is a matier of one’s whole life, of work,
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of free time, of everything. Holy we must be in our work, in
our doing business, in our entertainment. Let our children see
integrity, and not pious words and at the same time dishones-
ty and cheating.

Besides this there must be visible that very important
characteristic of a Christian: loving care for the neighbour. In
our Christian homes and in our Christian church our young
people must not hear and see a negative condemning attitude.
We say it 50 easily: this person is no good. That office-bearer
is wrong. That teacher does not do a good job. Such a negative
attitude does not build up. It breaks down. Ceriainly, our homes
must show a true Scriptural hatred against all that is evil. But
there must be a positive attitude toward our fellowman, espe-
cially in the church; the attitude of loving care in which we try
to help one another, support one another, defend one another.
| Corinthians 13 is a clear guide, although so very difficult to
practice.

Of great importance in the care for the youth of the church
is also that parents and children keep the communication lines
open. Parents must not only be people that lay down the law.
They must be good listeners first of all. They must have an
open ear for the needs of their children. The same is true for
the teacher and for the office-bearer in the church. A minister
or elder must be willing to listen and try to understand, and
then also to guide with the Word of the LORD. At the family
visits the children and the young people must not get the feel-
ing that they can sit in but cannot contribute.

{ like to mention another point. Do we as parents, as older
generation in general still have our Christian ideals? Or is our
life more and more a matter of certain customs and patterns?
Is it still our ideal to build up holy Christian lives for the Lord?
is it still our strong desire to which we are dedicated: 1o be
and to remain a faithful Reformed church that lives by the Word
of God knowing, and adhering to, the Reformed Confession?
is the Reformed school education still a strong principle? Or
did it become a matter of peer pressure and custom, but not
something that has the love of our heart, because we see it
as our God-given calling? Do.we have the strong desire to let
others share in the rich heritage that we received from the
Lord? Are we working on it to become and to be enthusiastic
witnesses of Christ and of the Reformed faith as light that
shines in the darkness?

Things that become a pattern and custom easily are turned
into laws. And laws do not save. We are saved by faith, that
is the living bond with Christ. And when patterns and customs
are part of that life out of Christ as source, then there can be
that Christian enthusiasm and dedication. And our young peo-
ple in the church will take this over, under the blessing of the
LORD, and themselves become enthusiastic and dedicated.

What is written here is meant to be a little contribution to
the care for the young people in the church. Young people,
give your life to the Lord. Place yourself in His holy service.
Fight for the preservation of the church for which Christ gave
His life and of which you have the privilege to be members.
Keep yourselves holy for the Lord. Then you do your part to
keep the church holy. Accept that charge with the enthusiasm
of faith through the Holy Spirit.

J. GEERTSEMA



Prayer:

1. Ora et labora

An old Latin proverb says “‘Ora et
labora.” That means pray and work. This
saying teaches us an important lesson
which we have to adhere to in all circum-
stances of life. It should not be just
another wise proverb but a living reality
in our life. To pray and to work must go
together, the one cannot be without the
other. This saying shows a danger in two
directions. The Word of God teaches us
that it is in vain to work without prayer.
But we also confess that if we ignore our
task and responsibility, if we do not work
faithfully our prayer is an empty using of
words. James 2:26 says: ‘. . . faith, apart
from works is dead.”

In this article we will deal with both
aspects of prayer.

2. To work without prayer

It is in vain to work without prayer.
That is what the Bible clearly says in
Psalm 127. “Unless the LORD builds the
house, those who build it labour in vain.
Unless the LORD watches over the city,
the watchman stays awake in vain. It is
in vain that you rise up early and go late
to rest, eating the bread of anxious toil;
for He gives to His beloved sleep.”

When the Lord does not give His
blessing upon our work, all our effort is
in vain. It might look like we have “‘suc-
cess’’ in our life or in our business. The
results might be very impressive but we
know by experience that all of a sudden
it can be gone. The recent depression has
shown how vulnerable and feeble wealth
and prosperity are. That counts for the
resulis of our fabour in the short term. |t
is even more so in the long run, especially
when we think about the lasting or ever-
lasting consequences. In Rev. 14:13 we
read: “‘Blessed are the dead who die in
the Lord henceforth.” “‘Blessed indeed,”
says the Spirit, 'that they may rest from
their labour, for their deeds follow them!”’

We all know this very well. At least
we are supposed to know it. But do we
live and act accordingly? | am afraid we
do not. We are all working hard. We are
all very busy with our job, with our study,
with fixing our own house, our car and
what have you. But do we really pray for
all these things? Is it a living reality for us
that without the blessing of the Lord our

labour is in vain? Do we have priorities
straight?

We are involved and busy with
evangelism or home mission. We speak
about people in other churches and are
concerned about the developments over
there. We are frightened by the in-
creasing lawlessness and by the spirit of
revolution which becomes manifest every-
where. But do we also pray for those who
are in danger of going astray and who
have been caught in the entangling net
of the evil one?

In our societies we are studying the
Word of God (if we, at least, participate
in these activities at all). We try to find the
right attitude and approach in all kinds of
practical matters. That is not always easy
and sometimes we might have different
opinions about them. But do we really
pray that the Lord may guide us by His
Holy Spirit and show us the way we have
to go? )

We are confronted with the problems
in our society. Unemployment, recession,
and in other parts of the world famine and
starvation. There is not much we can do.
We talk about it and we are scared by
what we read, hear, and see in the news.
But do we really pray to the Lord that He
might give relief and do we expect the
help from Him alone?

Sometimes we feel powerless, un-
able to do anything. That can be very
frustrating. In such a situation we hear
quite often the remark: the only thing we
can do is to pray. That might be true and
it sounds very pious, but sometimes it is
almost a matter of desperation, a last
resort: let us try, if it does not help, it does
not hurt either; there is nothing else and
nothing better we can do anyway. After
we have tried everything, we finally take

refuge in prayer. If that is our attitude, we
are very late with our prayer and appar-
ently expect not too much of it either. We
would rather try to do it in our own
strength than to depend on the help of the
Lord.

| am afraid that too often this is our
attitude, although we are not always
aware of it. However, in this way we un-
derestimate the effect and the power of
our prayers. The prayer of the children of
the Lord can cause world-shocking ef-
fects. in James 5:16 we read: “'The prayer
of a righteous man has great power in its
effects.” Do we really expect such great
things as the result of our prayer? Or do
we only use our prayer as a last resort,
after everything else has failed? In James
5:17, 18 we read: “Elijah was a man of
like nature with ourselves and he prayed
fervently that it might not rain, and for
three years and six months it did not rain
on the earth. Then he prayed again and
the heaven gave rain, and the earth
brought forth its fruit.” That does not
mean that we will always receive an an-
swer in the same way Elijah did, but it cer-
tainly shows us that the LORD will use the
prayer of believers and that He can and
will do great things as an answer upon
our prayers. However, He will do it accor-
ding to His divine plan. We have to be pa-
tient. Sometimes, when we pray and the
Lord does not answer our prayers imme-
diately or in the way we want it, we
become upset, just like children who do
not get their way. When we pray we have
to trust in the Lord that He, as a Father,
hears our prayers and that He will give
us all we need according to His wisdom.
We have to do our task, work hard, fulfil
our mandate, and live up to our own hu-

— Continued on page 101
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man responsibility, but we must do it in
the awareness that we have to work and
to pray. Without the blessing of the Lord
our effort is in vain.

2. To pray without working

In the previous section we saw that
our work is in vain without prayer. Now
we will pay attention to the other side of
the matter. Our prayer becomes a mat-
ter of idle words if we do not fulfil our own
task and act responsibly. That is what,
among others, the Heidelberg Catechism
teaches us from the Word of God.

Our Lord Jesus Christ taught His dis-
ciples to pray. He taught them, and also
us, to use the perfect prayer, as we can
find it in the Bible. Not in order to use
always and only the Lord’s Prayer, but
rather to give us an example how to pray
and to show us what belongs to such a
prayer the Lord is pleased with and will
hear.

In our catechism, Lord’s Days 34-44,

we can find the explanation of this prayer.
Lord’s Day 48 speaks about the second
petition: *Thy kingdom come.” That is
not a sort of pious wish like: we hope that
Thy kingdom might come after all; we
hope and pray and now we will wait and
see what will happen. We should not pray
without working for it. On the contrary.
Read Answer 123. Thy kingdom come
means: “‘so rule us by Thy Word and
Spirit that we may submit ourselves more
and more unto Thee.”” The second peti-
tion puts us to work. We pray but at the
same time we have to work. )

It is the same with the third petition
“Thy will be done. . . .” That is not a wish:
we hope and trust that Thy will might be
done and Thy plan might be fulfilled. No,
let us take to heart what it says in Answer
124: “‘grant that we and all men may re-
nounce our own will, and without any
gainsaying obey Thy will, which alone is
good; that so everyone may discharge the
duties of his office and calling as willing-
ly and faithfully as the angels in heaven.”
Also this prayer puts us to work. We have
to obey and to fulfil the will of God. It is
.the same with all six petitions, It is always:
'to pray and to work, “‘ora et labora.”

Is that a living reality in our life? Do
we think about it when we pray? Prayer
can become just another custom, we can
let ourselves get into a rut. According to
tradition we open and close our meetings
with prayer. However, is it more than a
tradition? If so then we must work hard
.and exert ourselves to reach the goal. If
we do not make any ‘‘fore-study,” if we
do not try to get involved in the discus-
sion, to find an answer to the many ques-
tions and to understand the message,
then our prayer for a blessing upon our
study-meeting becomes a matter of idle
words. Pray and work!

The same counts for all kinds of sit-
uations in everyday life. In the sixth peti-
tion we pray: “bring us not into tempta-
tion, but deliver us from the evil one.”
Answer 127 shows us the meaning of this
petition: **. . . strengthen us by Thy Holy
Spirit, that we . .. always offer strong
resistance, till at last we obtain a com-
plete victory.”” That is a clear instruction
to offer strong resistance! We are allowed
to pray: ““. .. bring us not into tempta-
tion.”” We can trust in the Lord that He
is always willing and able to help us in
time of need. But we should not seek
temptation or put ourselves in a position
in which we know we are exposed to
strong temptations. That would make our
prayer not only idle words but would con-
tradict our prayer and make it a farce.
Also in this respect, to pray and to work
have to go together.

4. What is prayer?

This question may seem to be super-
fluous. Everyone knows what prayer
means? Still | am not so sure about that.
Nowadays a discussion is going on about
the meaning of prayer, if it has a mean-
ing at all. The opinions in this respect ap-
pear to be miles apart. For a lot of peo-
ple prayer is something that belongs to
the imaginary worid of children and some
antiquated and conservative older peo-
ple. Prayer presupposes someone to
speak to and who is listening. That is a
thing of the past. It might still belong to
the imaginary world of underdeveloped
people but it has no place in the mind of
well-educated modern man. Prayer has
been replaced by meditation. Because of

this, especially the Eastern religions
seem to be very attractive to modern
man. People like devotion, meditation,
and religion, but they do not believe in a
real God who dwells in heaven and is
listening to us. Even modern theologians
are reasoning along these lines. How is
it possible that one divine Being should
be able to listen to so many millions of
people who are praying, all at the same
time? How can one God listen to all of
them and answer their prayer?

We do not feel obliged to fight this
heresy with extensive refutations. We
simply believe and go by what Holy
Scripture teaches us in many places, for
instance in James 5:16 “The prayer of a
righteous man has great power in its ef-
fects” and in Matthew 7:11 *“. . . your
Father in heayen will give good things to
those who ask Him!” We should never
underestimate the effect and power of our
prayers.

About such prayers we will make
some remarks in what follows. What are
the requirements and what should be the
contents of such a prayer? What are we
allowed to ask for, what are we even re-
quired to ask for and what are we not
allowed to ask for?

Some might wonder whether it is
right to deal in this way with prayer. Can
we set standards and requirements? Is
prayer not such an intimate matter that
no one should interfere? Is it not a mat-
ter just between the Lord and the person
who prays? Is prayer not something that
has to come right from the bottom of our
heart? Does a ‘‘discussion’ of the re-
quirements of prayer not make prayer
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in the Clarion of Feuruary g,
laced a short item suggesting irat tax-
ayers claim the total amount they paid
to private schools, rather than the net
balance which results after the allocation
‘:0 tuition according to bulletin 75-23 has
een deducted.

sﬂ conrast with that suggestion the
CPJ release placed in the February 22
Clarion states that ... each parent
should claim the lesser amount.” This is
likely to result in some confusion. Further-
mors, some people suggested that | had
rop osed a route that is either dangerous,

unifawiul, or unethical.

This seems to betray a basic miscon-
%ﬁ;}l on about the Canadian tax system,
as if the department has administrative
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J mantioned the possibility of
a group notice of objection. The present
status of the tax law would not allow such
a thing. Section 185 of the Income Tax
Act clearly speaks of the right of “A tax-
payer,” either corporate or individual, to
object against "an assessment.” If group
action were to be allowed, the objectors
would at least have to be on a list, refer-
ring to their individual assessments. it
would be more reasonable to expect that
the minister will consent {0 grouping the
ndividual notices of objection for joint
action.

Therefore | maintain: claim the tolal
arnount you paid. To the receipt you could
add a note that reads: “In view of the
McBurney decision by the Ontario Fed-
eral Court trial division {Justice Muldoen)
i claim the total amount m&cﬁg to the school

5 indicated on the receipt.” The depart-
ment will most likely alter your claim and
indicate so on ym.w notice of assessment.
ftis also possible that your ¢ {aim is ac-
cepled during ﬁr* processing ru hh but
that at a later date you will be zﬁas@tmw
i'ﬂ'ai‘wv o] i:f*ea% tuition portion.
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in m"*sﬁ: cases ofd %:s w“@ema tax-
payer should follow the courteous proce-
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dure of first writing a e equesting
that the disaliowance be reversed. if in
the meantime the Ontaric appeal has
been resolved in favour of the taxpayer,
such a letter will likely suffice. However,
ifthe appﬁaz case has not been rescived,
writing a letter will have no effect. In any
case, ;* you received no satisfaction and
if you want to protect your legal right, a
notice of obiection must be filed within 50
days from the date of the assessment {or
the reassessment). Filing such an objec-
tion is not very complicated; when the
fime comes it might be possibls to publish
r ustration. Mot filing a notice of ob-
jection, or filing it late will cause you (o
lose your legal right.
One more note: If you have forfelted
wuv fegal rights by failing to file your
otice of objection, do not despair. i vou
mgc a legitimaie claim for a reduction,
the department, wn**af‘,f to recent pub-
licity, is usually quite witling to take your
Mizaim»» into account. Therefore, if you
have claimed the lower amount and if the
appeal case is won by the taxpayer, you
should still write g letter asking that the
tuition portion be allowed. it would cer-
tainly not be a waste of time.

tter, r

JOHN DE YOS



Take one or two with you.

Not by rumour

There is the sin of idolatry, and “‘you
are told,” we read. When you are told,
you hear about something, don’t you?
And when you hear about something you
are aware of it.

One big question here is: “"How are
they told?”

Are they told by hearing the rumour
about it and when word goes around
about such a sin? When they become
aware of it in this way, is it then their
obligation, that is: the obligation of the
people to go and “enquire diligently?”’
Does Moses say here, “Whenever you
have heard a rumour of such a sin being
committed, you are to do your best to find
out whether this rumour is correct and
trustworthy so that you can find out who
is the one who commits this horrible sin
and, after having found out who did such
a thing, take him and bring him or her to
trial?”

Not at all.

From the very words of Moses it ap-
pears that the hand of the witnesses must
be the first hand to take up a stone and
make a beginning to the execution.

Rumours always start somewhere in
the dark and it is our experience that it
is practically impossible to find out who
started the rumour. Nowhere does the
Scripture teach us to go by rumours or
to go and investigate whether a rumour
is true or to try to find out who started it
or where it started. Rumours should be
left for what they are: just rumours. If
someone is not brave enough or not suf-
ficiently certain of his cause so that he
comes frankly and openly with his accu-
sation, no one should pay any attention
to it.

How, then, does the matter come to
the attention of the people, of the con-
gregation?

We can see this from the fact that the
hand of the witnesses must be the first
hand to take up the stone and cast it. It
is evident from this that these witnesses
are the first ones and the proper persons
to bring the matter to the attention of the
congregation.

When, therefore, the elders of the
city or'town ‘““hear’’ of a case, when they
“‘are told,” this must come from the
witnesses, the ones who were witness of

the transgression and who now bring it
to the attention of the official judges, of
the elders of the people.

What is the basis on which the con-
viction and the subsequent execution
rests?

The basis is: this declaration by the
witnesses.

For this reason it is also correct to
state that the witness is the same one as
the accuser: he was witness of the trans-
gression, now he comes and brings in his
accusation or charge against the brother
or sister.

Not alone

However, he is not allowed to come
alone, all by himself, being the only
witness.

It could very well happen that some-
one, eager to get rid of his neighbour or
of someone else whom he hates, comes
with a false accusation and that this
neighbour or other member of the people
is put to death unjustly.

The LORD says that there should be
at least two witnesses, that is, two per-
sons who, from their own observation and
personal knowledge, can testify that this
person has committed this particular sin.
it would even be better if there were three
persons who, from their own observation
and personal knowledge, brought this ac-
cusation, this testimony.

It is mandatory that the other wit-
nesses can testify precisely the same

were plenty of witnesses: You all heard
His blasphemy, the high priest exclaimed.
We do not know how many persons were
present there; but if there were twenty or
fifty, there were twenty or fifty witnesses.

From the fact that the witnesses
must come with identical testimony it is
also clear that the second and third
witness are not persons who were pres-
ent when the first withess admonished
the transgressor with the result that his
admonitions were rejected.

No, the second and third witness are
witnesses of the transgression, not of
what the first witness said or did. They are
persons who must substantiate the origi-
nal accusation from their own personal
knowledge.

‘In other words: they are not witness-
es of the admonitions given, but they are
witnesses of the transgression and their
testimony is needed to support the accu-
sation itself, not the claim that admoni-
tions were not heeded.

It will be clear that this is of great im-
portance for our understanding of the
words of our Saviour which we quoted
above. However, we'll return to this later.

Certainty necessary

Both the witnesses and the judges
must be absolutely certain that the sin
has been committed.

That the witnesses must be absolute-
ly sure appears from the fact that their
hand must be against the sinner first of

““Discipline is never something which bypasses the
congregation, but the whole people of God is in-
volved, becomes involved at the proper time.”’

thing that was heard out of the mouth of
the first witness.

That’s why the Sanhedrin had so
much trouble finding two witnesses who
said exactly the same thing. And that’s
why the high priest, in spite of his outward
show of utter grief, was so happy when
the Lord Jesus affirmed that He was the
Son of God, the Messiah. Then there

all. When such a heavy responsibility
rests upon the witnesses, upon the two
or three who came with their testimony,
they will think twice before coming with
an accusation, the consequences of
which they certainly must bear in mind.

From this, too, we can see that the
witnesses were not people who came in-
to the picture later on in the process, but
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that they were people who were well-in-
formed right from the start, having the
same knowledge about the matter as the
first witness, the official “‘accuser.”

Not only the witnesses must be ab-
solutely certain of their accusation and its
correctness, the same applies to the offi-
cials who have to pass the official sen-
tence. Moses commands the people that
the matter shall be investigated before
sentence is passed and executed. “You
shall enquire diligently.”

Even when there are two or three

people who come with the very same tes-
timony, judgment shall not be passed on
the ground of their accusation. The
judges among Israel themselves shall first
investigate the whole matter whether itis
indeed true that such an abominable
thing has been done in Israel, whether,
indeed, the constitution of the people as
the covenant people of God has been
violated, whether indeed such a sin has
been committed which is intolerable
within the circle of the covenant.
- We find here the expression “in Is-
rael,” an expression which we find more
often in Scripture: “‘Such a thing is not
done in lIsrael,” which means: such a
thing is in direct and open conflict with the
character of Israel as the people of God,
as the people of the covenant.

Whether, therefore, this covenant-
character of the people has been violated
shall not be determined solely on the
testimony of two or three people who
were witnesses of the sin, but shall be
determined by the people, for the whole
congregation is involved. The hand of
ALL shall be against him.

The LORD gives us here an impor-
tant principle which has to be taken into
account with all disciplinary cases: disci-
pline is never something which bypasses
the congregation, but the whole people
of God is involved, becomes involved at
the proper time.

However, it is and remains a fact that |

also the action of the whole congregation
is based on the testimony of two or three
witnesses, be it that their accusation must
have been substantiated by a diligent in-
vestigation on the part of the people, that
is: on the part of the judges appointed to
this end.

UR COVER
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It would lead us too far and take too
much time to investigate other places in
Scripture where witnesses are men-
tioned, but study of these other places will
only confirm what we found in Deuteron-
omy 17.

Witness defined

There is a well-known dictionary
which explains the various words and ex-
pressions which we find in the New Tes-
tament. When you mention “Kittel” to
ministers or to students of theology they
know right away what you are referring to.

Let us listen to a few lines from this
dictionary, taken from the explanation of
the word “‘witness.”

A witness, we read, was probably
one “‘who remembers, who has knowl-
edge of something by recollection, and
who can thus tell about it.” The proper
sphere, we read, of “witness’” is the legal
one, where it denotes one who can and
does speak from personal experience
about actions in which he took part and
which happened to him, or about persons
and relations known to him.

Also in the Greek translation of the
Old Testament, known as the Septuagint,
the term “‘witness’’ belongs to the legal
world and denotes the witness before the
judgment, in the first instance the witness
for the prosecution.

Thus far the above mentioned dic-
tionary.

The question may be raised whether
it is correct to speak of a “‘witness for the
prosecution,” since the first witness is the

one who prosecutes, the one who comes

with the accusation. Apart from this,
however, we find that the above is in ac-
cordance with what we found in Deuter-
onomy 17.

Matthew 18

We now proceed to what we read in
Matthew 18.

There we read that the Lord Jesus
commands us that the one against whom
a brother sinned is to go and admonish
him between the two of them.

Our Saviour does not speak here of
so-called secret sins, that is: sins which
are known only to this other brother. The
issue is not: a sin which is only between
the two of them, but admonitions which
are to take place between the two of
them.

This is a point which we are to bear
‘in mind for a good understanding of the
witnesses mentioned in this chapter, of
their task, their place, their authority.

Secret sins?

Oftentimes we differentiate between
secret sins and public sins. By “‘secret

sins” we then for the most part under-
stand such sins as are known to one other
person only.

What is our practice in such cases?

Our common practice is as follows.

The brother who is aware of this
secret sin goes and admonishes the sin-
ner — if he does so, that is — and that,
if no desired effect and fruit is achieved,
he asks one or two brothers to go with
him. The only task of these brothers is
then to be witnesses to the fact that he
admonishes the sinner and that this ad-
monition does not have the desired effect
or even that this brother denies ever
having committed this sin.

The offended party then approaches
the consistory with the information that
brother A. committed this specific sin, that
he refuses to heed the admonitions and,
on the contrary, hardens himself in his
sin. In support of this accusation he
brings with him the witness or witnesses
who can confirm that the brother refuses
to repent. Now he gives the matter into
the hands of the consistory to continue
the admonitions and, if they, too, remain
fruitless, proceed towards and with the
excommunication.

I must admit that this was the way in
which | was convinced things should be
done, and | have acted accordingly, also
at Consistory meetings and in the rare in-
stances in which | was asked to accom-
pany a brother as a witness.

By the way, it is never wise to ask an
office-bearer to go along as a witness,
because then he is prejudiced to a cer-
tain extent if the matter ever comes to the
Consistory for further consideration and
action.

According to the practice described
above, a person asked to go along as a
witness did or does not have to know
about the sin at all: he will learn about it
when the alleged sinner is admonished.
Nor does the person who is asked to go
along have to say anything. He is simply
a silent witness to the admonitions so that
later on he may be able to tell the Con-
sistory that the admonitions were given.
It is even possible that the witness dis-
agrees with the admonitions, but this is
irrelevant: all he has to do is testify that
admonitions were given and were
rejected.

Also according to the practice de-
scribed above, our Consistories accepted
as a fact that “‘now the ball was in their
court,” when informed by one brother ac-
companied by one or two witnesses.
“Now we as a Consistory have fo contin-
ue; that is according to Matthew 18 and
according to what we confess in Lord’s
Day 31.”" Is this not how it usually goes?

VO
—To be continued



‘““Christian’’ in the Creed?.

This is a continuation of the article
under the same title in *“Clarion”, Number
3, Volume 34.

General Synod Cloverdale 1983 of
the Canadian Reformed Churches added
the word “‘Christian” in Section Il of the
Aposties’ Creed and adopted the reading
“I believe a holy catholic Christian
church.” The word is not found in the
original and authentic Latin text or in the
more than one-thousand-year-old English
text. Although this addition is not un-
Scriptural, it is no improvement in the light
of Holy Scripture and in the light of the
history of the ecumenical creeds of the
catholic church. | promised to argue this
broader and bring my remarks under the
following points:

1. My first remark about the adjec-
tive “Christian” is that it has become a
vague and colourless word. When one
consults The Concise Oxford Dictionary,
one finds that it is used as an adjective
and as a noun and that it means:

(Person) believing in, professing, or be-
longing to the religion of Christ (also as
adjective of communities); of Christ or his
religion; (person) showing character con-
sistent with Christ’s teaching, of genu-
ine piety, Christ-like, (also as adjective
of conduct, feelings, communities, etc.);
human (person) as opposed to brute,
brutal; (slang) civilized, decent, (person).
This dictionary gives examples as Chris-
tian burial (with the ceremonies of the
church); Christian name, given at bap-
tism; Christian era; Christian Science.

It is clear that the adjective *‘Chris-
tian”’ can refer to a person who believes
in Christ or to Christ Himself. When it
refers to a person professing the Chris-
tian religion it has become a vague and
colourless word so that it even may in-
dicate nothing more than civilized or de-
cent behaviour. At best the word refers
to Christ Himself: when we speak, for ex-
ample of the Christian era we mean the
period of history reckoned from the birth
of Christ.

So it is possible to describe the
words ““Christian church’ as the church
of Christians (Christian persons) but also
as the church of Christ. If Synod Clover-
dale meant by the new addition to the
Apostles’ Creed to refer to the Lord Jesus
Christ Himself, it would have expressed
the meaning clearer by using the expres-
sion “‘a holy catholic church of Christ.”

In the following discussion | will suppose
that this is the significance of the other-
wise vague and colourless adjective
“Christian.”

Now that we deal with the present
day usage of the adjective “‘Christian,”
| add the observation that the word is not
typically Reformed. Somewhere | read a
defense of the new English text of the
Apostles’ Creed as if we now would re-
gain something valuable of the Reforma-
tion of the sixteenth century. | hope to
come back to this mistaken idea, but
mention now already that the word
“Christian” — sometimes even over
against “Reformed” — has become a
common denominator. if one would study
the list of names of denominations in
America — from the Christian Reformed
Church and the United Church of Christ
to all sorts of obscure sects — one would
become aware of the fact that the adjec-
tive is overused, lacks a specific mean-
ing, and that its use is not typical of the
Reformation.

When, e.g., the First Vatican Coun-
cil defined the primacy and the infallible
authority of the pope, it did so under the
heading: “The First Dogmatic Constitu-
tion on the Church of Christ.” It is evident
that the addition *‘of Christ’’ and certain-
ly the use of the vague adjective “Chris-
tian” is not a Reformed mark. One finds
the expression ““Christian church’ often
in the official documents of the Roman
Catholic Church. Therefore even apart
from the question whether a Reformed
mark — or Lutheran or Anglican or Ro-
man Catholic — should be set on an
ecumenical creed that dates from the ear-
ly church (my answer is: by no meansl),
the Canadian Reformed new addition to
the English text of the Apostles’ Creed is
certainly not of a typically Reformed
colour.

it may be that the classic words “‘holy
catholic church” — sanctam ecclesiam
catholicam -— so resound in my heart and
ears that | wince when | now hear the new
rendition. The word ‘“‘Christian” limps
weakly behind the powerful adjectives
“holy” and “‘catholic.” It simply does not
fit there.

My conclusion is that, also in linguis-
tic respect, the new text is not an im-
provement.

2. More important is that it is no con-
fessional improvement in the light of Holy
Scripture.

In Holy Scripture the church is first
and foremost called the church of God.
Scripture does not speak in a Christocen-
tric but in a theocentric manner: not the
Christ is in the center but God. Also with
respect to the church we hear the reve-
lation of the triune God: the Father, the
Son and the Holy Spirit.

This is already the case in the Old
Testament. The Greek word used in the
New Testament for “‘church’ or “assem-
bly” (ekklesia) is in the Septuagint the
translation of the Hebrew word gahal,
assembly, gathering, or congregation.
The guestion is who assembles or who
constitutes the assembly. Well, the Old
Testament speaks time and again of the
gehal Jahweh, the assembly of the LORD.
The addition “of the LORD” makes it
plain that the church is the assembled
people or congregation of God. In Deut.
23:2 we read: “‘No bastard shall enter the
assembly of the LORD; even to the tenth
generation none of his descendanis shall
enter the assembly of the LORD.” Our
readers may compare passages as |
Chron. 28:8, Neh. 13:1, and Micah 2:5.
All these texts speak of the congregation
or assembly of the LORD. In other cases
there is no addition, since the context
makes it plain that the assembly or
church is the community of God. “The
assembly’” or “the church” almost be-
comes a technical term and in any case
the addition “of God” is either explicit or
implicit.

When we now turn to the New Testa-
ment, we make use of the well-known
Theological Dictionary of the New Testa-
ment (Eerdmans, 1967, Vol. ). In
describing the data from the book of Acts,
K.L. Schmidt writes: “We never find or-
namental epithets. The only attribute, if
we may call it such, is the genitive ‘of
God’ ” (my translation, J.F.). This genitive
is of Old Testament origin. Even when it
does not occur, we should understand it,
since otherwise the full significance of
ekklesia (church, J.F.) cannot be appre-
ciated. The congregation or church of
God always stands in contrast and even
in opposition to other forms of society”
(505). For this use of the word “‘church”
in Acts, | refer especially to Chapter
20:28, where we read about the church
of God which He obtained with the blood
of His own Son. The addition of God tells
us who assembiles or who causes men to
assemble. From Acts 20:28 it is plain that
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God assembles His own. To the church
belong those who are His.

The letters of the apostle Paul are
also very instructive in this respect. Will
we read together some verses and under-
line the addition to the word “‘church™?

{ Cor. 1:2: To the church of God which
is at Corinth. . . . | Cor. 10:32: Give no of-
fence . . . to the church of God. | Cor. 11:22:
Or do you despise the church of God? . . .
{ Cor. 15:9: | persecuted the church of God
... Gal 1:13: | persecuted the church of
God vidlently ... .1 Tim. 3:5: .. . How can he
care for God’s church? . .. 3:15: .. . the
household of God, which is the church of
the living God.

K.L. Schmidt remarks: “When Paul gives
an attributive or predicative definition of
ekkiesia, he uses primarily the genitive
“of God,” which is added both to the
singular and to the plural.” For the latter
usage, he gives the following examples:

I Cor. 11:16: We recognize no other
practice, nor do the churches of God. |
Thess. 2:14: . . . the churches of God in
Christ Jesus which are in Judea. }l Thess.
1:4: We ourselves boast of you in the
churches of God.

Therefore, we may speak of the church
of God in singular but also of the congre-
gations of God in plural. Just as the king-
dom in the New Testament always means
the kingdom of God, so the church always
means the church of God, even where the
last words are not specifically added. The
One who is at work in and with the church
is always God. Think of what Paul writes
inf Cor. 12:28: “And God has appointed
in the church first apostles, second proph-
ets, third teachers. . ..”

When we scan the data from the
episties of Paul, we are impressed by the
frequency that he uses the expression,
“The church (or the churches) of God.”
For Paul it is the broadest description of
the church and even when he writes
about the church without any addition, he
thinks of the church of God. This descrip-
tion of the church as the assembly or con-
gregation of God is in the line of the Old
Testament. It indicates the continuity of
the church in the Old and New Dispen-
sation. It is broader and more comprehen-
sive than the image of the church as the
body of Christ or as the temple of the Holy
Spirit. Let me now already state that the
early church had a clear insight in this
Scriptural usage of the word “church”
and therefore, in ifs creeds, did not speak
of the Christian church but about the
church without anymore that is, the
church of God, the church of the Father,
the Son and the Holy Spirit. We are not
wise to add now the word ““Christian,” for
we should not obscure the broad and
comprehensive usage of the words “holy,
catholic Church” as indicating the church
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of God. Calvin had in this respect a finer
understanding than Luther, as we hope
to see in a following issue. Calvin thought
in a theocentric and trinitarian manner,
also with respect to the church,

Returning to the New Testament, we
should see that the Lord Jesus Christ is
certainly mentioned. In the list of the
above guoted Scripture passages, we
read the expression in | Thess. 2:14, “the
churches of God in Christ Jesus.”” The
Lord Jesus Christ is the Mediator be-
tween God and men. God acts in Christ,
and therefore the churches of God in
Judea are called churches in Christ. This
is the literal text in Gal. 1:22, and the NIV
rightly translates: “I was personally
unknown to the churches of Judea that
are in Christ.”” The only text in Scripture
where we hear directly the expression
“church of Christ” is, as far as | can see,
Romans 16:16. K.L. Schmidt justly re-
marks that here the genitive “of Christ”
has the same sense as the formula “in
Christ” and he adds: “Certainly we can-
not render [it] by the colourless adjective
‘Christian.” ” (TDNT, Iii, 507). Paul is not
speaking merely of a Christian Church or
congregation beside which there may be
others. He is referring to the assembily of
God in Christ.

To be sure, it is not un-Scriptural to
use the colouriess expression “Christian
church,” in order to indicate the church
which God gathers in Christ Jesus. Holy
Scripture also calis the church the body
of Christ of which He is Head and Sav-
iour. Nevertheless, the most encompass-
ing and primary usage in Scripture is o
speak of the church of God. While “Chris-
tian church” often is used of the body of
Christ in the New Testament dispensation
— think of “Christian era’” — the Scrip-
tural expression ‘“‘church of God” in-
dicates the gathering or assembly of
God’s people throughout the ages in both
the Old and New dispensation. While
“Christian church’ in its best application
means to speak of the church of Christ,
the classic words “‘the holy and catholic
church” indicate the church of the LORD,
the triune God, Father, Son and Holy
Spirit.

3. The addition “Christian” {o the
Apostles’ Creed is not only no amend-
ment in the light of Holy Scripture, it is
also no improvement in the light of the
history of the ecumenical creeds. As far
as | know, the word is not found in any
local baptismal creed of the early church.
if one reads the Apostolic Fathers, one
is amazed about the Scriptural indication
of the church. The first letter of Clement
to the Corinthians begins with the words:
“The Church of God which sojourns at
Rome to the Church of God sojourning at
Corinth.” Polycarp and the presbyiers
with him write “to the Church of God so-

journing at Philippi.”’ And when he dies
a martyr, the letter concerning his mar-
tyrdom begins with the words: “The
Church of God which sojourns at Smyrna,
to the Church of God sojourning in
Philomelium, and to all the congregations
of the holy and catholic church in every
place.” We see that the holy, catholic
church is the church of God.

How interesting this may be for the
background and development of the
creeds of the early church, more impor-
tant is the text of those creeds. As far as
I know, we never find the adjective
“Christian.” We do find the usage of the
words ‘“‘the holy church” or “the holy
catholic church,” without anything more.
i read this in the light of the Holy Scrip-
ture: when Paul writes about “‘the
church,” he means the church of God, as
is evident from the passages mentioned
above. When the early creeds speak
about the church, they mean the church
of God.

Philip Schaff, in his standard works
The Creeds of Christendom (Vol. ll, The
Greek and Latin creeds, with transia-
tions), gives us the creed of Arius, A.D.
328. This confession was o pave the way
for his restoration. Schaff says that Arius
skilfully avoided his peculiar tenets in this
private confession. We read in Section lil:
“We believe in the Holy Spirit; and in the
resurrection of the flesh; and in the life
of the world to come; and in a kingdom
of heaven; and in one catholic church of
God which extends to the ends of the
earth” (29). ;

it should be clear by now that the
Canadian Reformed Churches should
not add any word to the authentic text of
the Apostles’ Creed or to the English
transiation, but certainly not the word
“Christian.”

J. FABER

The following article is a reprint of Dr.
Faber’s contribution on the text of the
Apostles’ Creed as it appeared in Vol. 22
No. 11, June 2, 1973.

References are made to the old Book
of Praise and not in the 1984 edition of
the Book of Praise.

IK GELOOF DE HEILIGE KATHOLIEKE
KERK

Een vorig maal schreef ik over de tekst
van art. 9 van de Apostolische
Geloofsbelijdenis en verdedigde dat wij
dienen terug te keren tot de tekst “I
believe a holy catholic church” en dus het
woord “‘Christian” weer moeten laten

vallen.
'k Beloofde, indien het U niet
verveelde, iets te vertellen over de

oorsprong van de afwijkende tekst in



onze Nederlandse zusterkerken, die
ongetwijfeld van invioed is geweest op de
nieuwe Engelse tekst in ons Book of
Praise.

Graag maak ik daartoe gebruik van een
belangwekkende aantekening die ik vond
in de uitgave De beliidenisgeschriften
volgens Artikel X van de Kerkorde van de
Nederlandse Hervormde Kerk, verzorgd
door Dr. J.N. Bakhuizen van den Brink
(’s-Gravenhage 1957). Deze kerk-
historicus schrijft:

“‘Artikel 9 van de Apostolische
Geloofsbelijdenis worde gelezen: ik
geloof de heilige, algemene Kerk (blz.
241). Hij stelt dus een verandering voor,
waarbij het woord “Christelijke” wordt
weggelaten en wordt teruggekeerd tot de
oorspronkelijke tekst. Tussen haakjes
merk ik op dat het wel ietwat wonderlijk
zou zijn, wanneer wij in de Engels
sprekende wereld een tekstvorm zouden
trachten in te voeren, die daar nimmer in
gebruik is geweest, juist terwijl men bijv.
in Nederland tracht naar de oor-
spronkelijke tekst van de Apostolische
Geloofsbelijdenis terug te keren!

Over de tot voor kort ook in de
Nederlandse Hervormde Kerk gebruike-
lijke tekstvorm zegt de schrijver: “Deze
vorm berust niet op de corspronkelijke
tekst, want daarin komt “‘Christelijke” niet
voor, maar op de weergave van het Credo
in Zondag 7 van de Heidelbergse
Catechismus. Hoe eerwaardig deze vorm
daardoor ook zij, erkend moet worden,
dat hij van de grondtekst afwijkt.
“Algemene” en “‘Christelijke” naast
elkander vormen een dubbele vertaling
van ‘‘catholicam” en dus een over-
vioedigheid. Bij Calvijn zal men deze
beide woorden dan ook niet vinden . . .,
evenmin als bij Ursinus, een van de
vaders van de Heidelberger, in zijn
Catechismus minor van 1562, in het Book
of Common Prayer; wel een enkele maal
bij Zwingli en Leo Jud.

De dubbele vertaling komt uit de Duits
sprekende wereld....”

We maken weer even een paar
tussenopmerkingen. Het is goed duidelijk
to noteren dat ook Calvijn niet beide
woorden naast elkaar gebruikt. 'k Heb
nog even de bekende uitgave van
Gereformeerde belijdenisgeschriften en
kerkordeningen nageslagen, die onder
reactie van W. Niesel in 1938 is
gepubliceerd. Daar vindt U bijv. in de
Franse tekst van de Catechismus van
Geneve uit 1541/2: le croy la saincte
Eclise catholique; dus: ik geloof de heilige
katholieke kerk.

Het is goed dat we voor ogen houden
dat we met de tekst van de vorige uitgave
van het Book of Praise niet alleen in de
Angelsaksische fraditie stonden - 0.a. van
het Book of Common Prayer - maak ook
in die van de Franstalige gereformeerde

reformatie, met name in die van Calvijn.

Dr. Bakhuizen van den Brink schetst de
ontwikkeling als volgt:

“In de middeleeuwen, voor de Refor-
matie, gaf men het woord Kerk in dit
geloofstartikel gaarne door Christenheid
of gemeente weer, omdat men er - terecht
- niet de georganiseerde, hierarchische
Kerk onder verstond maar, onder invioed
van de onmiddellijk volgende artikelen en
niet zonder eschatologisch accent, het
volk dat door Christus geroepen is en
Hem toebehoort.

Er is zelfs wel eens bepaald bezwaar
gemaakt, met name door Zwingli, tegen
het gebruik van het woord kerk omdat dit
ook zou kunnen dienen ter aanduiding
van een gewone, staatkundige ge-
meenschap - hetgeen in het Nederlands
nooit voorgekomen is, een bezwaar dus,
dat wij niet kunnen gevoelen.”

We pauzeren weer even, nu om U er
aan te herinneren dat ook onze Sta-
tenvertaling een bepaalde voorkeur had
voor het woord “gemeente’ en dat ook
uit de Nieuwe Vertaling van het Bijbelge-
nootschap nog blijkt, welk een invioed
deze voorkeur tot op onze tijd uitoefent.
In Uw “Trommius”’- Nederlandsche Con-
cordantie des Bijbels - zult U het woord
“kerk’ niet tegenkoment

We luisteren verder naar Dr. Bakhuizen
van den Brink:

““Luther was van oordeel, dat mogelijk
misverstand ten aanzien van de ware
aard der Kerk kon worden voorkomen
door het bijvoeglijk naamwoord
‘catholicam’, dat trouwens verschillende
nuanceringen in betekenis gekend heeft,
door ‘Christelijke’ weer te geven. Luther
kon zich daarvoor inderdaad op mid-
deleeuws gebruik beroepen. Zo vindt
men dan in zijn Kleine en zijn Grote
Katechismus en ook in de Augsburgse
Geloofsbelijdenis van 1530, art. 7: ik
geloof een heilige, Christelijke Kerk.
Christelijk betekent dan: van Christus.”

Hier hebben we dus de oorsprong van
het woord ““Christelijke” in de tekst die
in onze Nederlandse gereformeerde zus-
terkerken gebruikt wordt.

Ook J.N.D. Kelly schrijft in Early Chris-
tian Creeds dat “‘the reformers them-
selves adopted (the received text) as their
norm - except that Luther read Christian
for Catholic” (blz. 369).

De lezer heeft goed begrepen, dat bij
Luther het woord “‘Christelijke” in de
plaats kwam van ‘‘katholieke’ of
“algemene.”

Dat de Duitse hervormer zich op mid-
deleeuws gebruik kon beroepen, blijkt
0.a. uit het feit dat men ook in de wellicht
oudste, Middelnederlandse tekst van het
Credo, uit de 13e eeuw, leest: die helige
karstine Kerke.

Nu, via Luther is deze vorm terecht
gekomen bij leidende figuren van onze

Nederlandse Reformatie. Zo spreeki
Johannes a Lasco in zijn Catechismus
van London, 1551 over “een heilige,
Christelijke gemeente”” en in de
Kinderlere en de Catechismus van
Emden over “een heilige, Christelijke
Kerk.” Marten Micron gewaagt in zijn
Kieine Catechismus van ‘‘de heilige,
Christelijke gemeente.”

Wanneer men over deze ontwikkeling
nadenkt, kan men het een beetje
betreuren dat Luther en in zijn gevolg
Johannes a Lasco en Marten Micron het
oude woord ‘‘katholiek” prijsgaven. Zelf
heb ik er altijd een soort geestelijke
vreugde in geschept aan catechisanten
duidelijk te maken dat de gereformeerde
belijdenis echt katholiek is en misschien
herinnert U zich nog wel dat ons
Theological College geopend is 0.a. met
een rede over het katholieke karakter van
onze Nederlandse Geloofsbelijdenis. In
dit opzicht kan 'k me geheel vinden in de
lijn van Calvijn, die het woord “‘katholiek™
niet prijsgaf, maar de juiste Schriftmatige
betekenis er van trachtte aan te wijzen.

Het is dan ook niet verwonderlijk dat
Bakhuizen van den Brink meedeelt, dat
hoewel de nieuwe vorm in de Reformatie
enige tientallen jaren het getij mee gehad
heeft, men er toch niet tevreden mee is
gebleken. Waarschijnlijk was men zich
toen niet meer klaar bewust van het feit,
dat “Christelijke” reeds een weergave
van “‘catholicam’ was. Men heeft toen dit
laatste woord nogmaals, en nu meer
precies, vertaald door “‘algemene.” Zo
kan men onderstellen, dat de dubbele
bewoording ‘‘algemene, Christelijke”” ont-
staan is.

De auteur eindigt zijn beschouwing
aldus: “Een dergelijk historisch proces
levert geen voldoende grond om deze
Lutherse en Heidelbergse traditie ook
voor het Credo op zich zelf, buiten de
Catechismus, te handhaven. Hier zal de
Kerk zich aan de oorspronkelijke tekst
dienen te houden zonder die te wijzigen
of aan te vullen. De Kerk, in het geloofs-
artikel bedoeld, is niet een van onze
georganiseerde, maar verdeelde Kerken
op aarde, dat weten wij allen, ook niet de
som daarvan. Zij is het Lichaam van
Christus. Daarvoor moet in de Apos-
tolische Geloofsbelijdenis het woord Kerk
met de beide vaststaande praedicaten:
heilige, algemene, ons voldoende zijn.”

De lezer zal verstaan dat ik een groot
vraagteken zet bij de tirade over de Kerk,
in het geloofsartikel bedoeld. Ze dunkt me
niet gereformeerd. Ook al weten we dat
er meer Kerk in de wereld is dan de ge-
meente van Christus die ik door het
geloof mag kennen in de plaats van mijn
inwoning, dat sluit niet uit dat ik ook, en
zelfs niet allerlaatst, aan haar denk wan-
neer ik belijd: Ik geloof de heilige,
algemene kerk. Paulus tekent de ge-
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meente Gods te Corinthe als een lichaam
van Christus (ICor. 12).

Ook valt er nog wel iets op te merken

over de voorgestelde handhaving van de
Lutherse ftraditie in de Heidelbergse
Catechismus.
Maar dat gereformeerde kerken, zeker in
een Engelstalig land, goed doen zich aan
de oorspronkelijke tekst te houden en dat
de beide vaststaande bijvoeglijke naam-
woorden ‘‘holy, catholic’” ons voldoen-
de dienen te zijn, is mijn hartelijke
overtuiging.

Nogmaals: wat mij betreft schrapt U het
woord “‘Christian” in de tekst van het
Apostolicum op blz. 395, 403, 468, 480,
490 en 512 van ons Book of Praise. Maar
voordat U zulks doet, moet ik toch nog
wel even ingaan op de zaak van de
Heidelbergse Catechismus en de Dordt-
se Leerregels. Op biz. 403 en 442 kun-
nen we m.i. niet met een simpele schrap-
ping volstaan maar moeten we er iets
anders voor in de plaats zeiten.

Allereerst merk ik op dat Dr. Bakhuizen
van den Brink zelf in zijn tekst van de
Catechismus de Lutherse en Hei-
delbergse traditie niet handhaaft. in
Zondag 7 geeft hij als tekst “'lk geloof de
heilige, algemene Kerk’’ en in Zondag 21
luidt de vraag ‘“Wat gelooft gij van de
heilige, algemene Kerk?”’ Hij is dus con-
sequent, evenals de derde editie van ons
Book of Praise las, ‘*“What do you believe
concerning the holy catholic Church?”

Naar de andere kant is ook de nieuwe
uitgave van het Book of Praise conse-
quent. We lezen nu op blz. 403, “What
do you believe concerning the holy
catholic Christian Church?”’

Wanneer we de oorspronkelijke teksten
van de Heidelbergse Catechismus

NEWS MEDLEY

nagaan, zien we het volgende: De Duitse
tekst heeft beide malen ‘‘heilige
algemene Christelijke.” De Latijnse tekst
daarentegen heeft in Zondag 7 ““Credo
sanctam Ecclesiam catholicam” (dus

zonder het woord “‘Christelijke’’), maar

leest in Zondag 21 "*Quid credis de sanc-
to et catholica Christi ecclesia?”’ Daar
spreekt men dus over de heilige en
katholieke kerk van Christus. Het dunkt
me dat wij deze Latijnse tekst, die evenals
de Duitse uit 1563 dateert, moeten
volgen.

Het kan immers niet ontkend worden
dat de nieuwe vorm van het Apostolicum
invioed heeft gehad op de uitlegging. Dat
in het antwoord op de vraag ‘‘de Zone
Gods” onderwerp is, is niet toevallig. Om
het even dogmatisch uit te drukken: dat
de leer over de kerk niet pneumatologisch
doch christologisch wordt opgezet (dus:
dat deze leer niet vanuit het werk van de
Heilige Geest wordt opgezet, maar vanuit
het werk van Christus), hoewel het artikel
over de kerk in het derde deel van de
Apostolische Geloofsbelijdenis voorkomt,
hangt allicht 0.a. samen met het feit dat
het woord ‘‘Christelijke”” in de Duitse
tekst van de vraag stond.

Daarom voldoet het mij niet geheel dat
Dr. Bakhuizen van den Brink en vorige
uitgaven van het Book of Praise het woord
“Christelijke’ in vraag 54 simpel schrap-
pen. Zouden we niet het beste doen deze
vraag aldus te formuleren: What do you
believe concerning the holy catholic
Church of Christ? Zo houden we vast aan
de oorspronkelijke tekst van de
Apostolische Geloofsbelijdenis en tege-
lijkertijd verliezen we niet de band tussen
de vraag en het antwoord 54.

Een soortgelijk geval hebben we in

Dordtse Leerregels, hoofdstuk Il, Verwer-
ping der Dwalingen, par. 1. Onze
Nederlandse tekst heeft daar: “‘Eindelijk,
zij stoot om het artikel des geloofs,
waarmede wij geloven: de algemene
Christelijke Kerk.” De Latijnse tekst
spreekt simpel over het artikel des
geloofs, ‘‘waarmede wij de Kerk
geloven.” Daar is dus zowel ““Christelijk”’
als ““algemeen’’ weggelaten! We zouden
in de Engelse tekst kunnen spreken over
“the catholic Church of Christ.”

Op deze wijze brengen we de aanha-
lingen van de Apostolische Geloofsbelij-
denis in onze Drie Formulieren van
Enigheid in overeenstemming met de
oorspronkelijke en in de Angelsaksische
landen nog steeds gevolgde tekst en we
verliezen tegelijk niets van het eigene van
de Gereformeerde Belijdenisgeschriften
uit de zestiende en de zeventiende eeuw.

SUMMARY

In two articles | dealt with the text of the
Apostles’ Creed in our Book of Praise,
especially with the words: | believe a ho-
ly catholic Christian Church.

With a view to the original text and the
tradition in English-speaking countries |
proposed a return to the text in the
previous editions: | believe a holy catholic
Church. So we cross out the word “Chris-
tian’’ on pages 395, 468, 480, 490, and
512.

With a view to the own history and
character of the Three Forms of Unity |
proposed to change the words on pages
403 and 442 into this reading: the holy
catholic Church of Christ (403), and: the
catholic Church of Christ (442).

J FABER
— To be continued

The other time we concluded our medley with a dessert
of Latin.

Let us start with a Latin appetizer this time.

The previous news medley had been completed when |
received some more bulletins, and in one of them | discovered
that all | had learned about the Latin language was wrong.
Language is a living thing after all, isn’t it? Who speaks of
‘“‘dead languages?”’

Anyway, in one bulletin the writer spoke of the years 1984
and 1985. It was pointed out that as children of the Lord we
do not have to worry. That was good. But then it followed: “Are
not both years and all times Years of the Lord (Anno Domino).”

There is the slight possibility, of course, that the typist
made these mistakes, for the i and o are next to each other
on the typewriter, but it would be strange if the same mistake
were made in both words. Is not the plural of annus (year) an-
ni (years)? And is the genitive of Dominus (Lord) not Domini
(of the Lord)? It is nice when bulletin writers wish to display
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their knowledge of the Latin language, but let them do it cor-
rectly and not, soon after their graduation from the College,
treat the congregation to such beauties. It gives the College
a bad name, and who would want that?

And now the meal.

The Toronto Church received word that the Gleason family
received permission to immigrate and by the time these lines
are written they have arrived, we hope, unless the weather con-
ditions prevented them from reaching Toronto. Rev. Gleason
will have a colloquium at the Classis of February 21, and the
installation is scheduled for February 24. Welcome!

Some other good news from Toronto — which | gathered
from the bulletin of Burlington West — is “that also the
Versteeg family most probably will arrive in Toronto in the
beginning of March to start their well-deserved furlough. Our
prayers have been heard and they received the necessary doc-
uments to reenter Indonesia.”’

Once again we see that the Lord takes care of His work
and that He will not permit the evil spirits so to influence the



hearts of those in authority that Satan achieves his goal.

Although the Versteegs will be anxious to see some snow
again after the years in the tropics, they will be happy that the
worst is over when they arrive here and that they did not have
to wade through the piles which fell on Southern Ontario during
the past couple of days.

Regarding Fergus | may report that not only they will have
another minister a few months after the present one has retired,
but also that the visible signs are there of increased activity
regarding the organ. The great organ has been removed, so
that we now are singing accompanied by the swell and pedal
organs only. This would not be too bad if these two were in
perfect shape, but such is not the case. Of the swell organ quite
a few stops cannot be used and the same applies to the pedal
organ. As long as we don’t sing unknown tunes, we’ll manage.
Besides, the present misery is only temporary: it is the prom-
ise of better times ahead.

A last piece of information from Ontario: “‘In response to
a question raised at a home visit, it is decided that at the con-
clusion of the service the minister and the elder on duty will
proceed to the foyer of the church where it will be easier for
the minister to greet members and visitors.”” This is a quota-
tion from the Ottawa bulletin.

Yes, and herewith we have to leave Ontario to proceed
to Manitoba’s regions.

We mentioned before that the Carman Consistory has
been discussing the question whether marriages should be
solemnized during an official worship service. This was namely
the custom in Carman till some time ago. The Consistory went
about it with great care as we learn from the various bulletins,
and now decided — after having received advice from Classis
— that “members who deem the wedding ceremonies un-
Scriptural will be given the opportunity to have their marriages
solemnized in a worship service.”’ The Consistory is not com-
pelling anyone: the brethren themselves are of the opinion that
marriages are private matters and not ecclesiastical affairs,
and should be conducted accordingly; but they do express their
willingness to call the Congregation together for a special wor-
ship service upon the request of members who are getting mar-
ried. This is a very cautious approach.

Members, however, should think not just twice but four
or five times before asking the Consistory to call the Congrega-
tion together because they want to get married in an official
worship service! This requires quite some nerve, | should say.
And they will have an extremely hard time to prove from the
Word of God that this is the only proper way of getting married.

One can speak very easily of ‘‘conscientious objections,”
but the conscience itself is no standard to go by. Does not con-
science mean that we know something together with something
or someone else? In the case of Christians it means: God’s
Word says this, now we look at what is asked of us or at the
course which people demand of us we shall follow: Knowing
the situation and what the Lord requires, we have conscien-
tious objections: comparing the Lord’s will and the demands
of people brings us to that conclusion.

Too often a person’s ““conscience” is accepted as a stan-
dard, a norm in its own right, something which may not be
touched or doubted. Too often it is thought that when one says,
“My conscience forbids me to do this,” others have to yield
to this. This would amount to a dictatorship of one over the
whole community. That is the other side of the coin.

Besides, if the Lord really requires that marriages shall
be solemnized in a worship service, all those who have their
marriage solemnized in a private ceremony — even though
this private ceremony is conducted in a church auditorium! —
are disobedient to the Lord. This would come pretty close to
considering marriage a sacrament. Yet this would be the only
conclusion possible if in this case we could really speak of

40th Wedding Anniversary

On March 19, 1985, the Lord willing, Mr. and Mrs. Simon Tuinin-
ga (nee Wierenga) hope to celebrate their 40th Wedding Anni-
versary. Mr. Tuininga was born July 11, 1919, in Neerlandia,
Alberta, in a log shack. Mrs. Tuininga was also born in 1919,
but in The Netherlands, and emigrated with her family to
Neerlandia in 1928. Mr. Tuininga served in both the Canadian
Air Forced and Army before they were married in 1945. They
are still living on the farm that Mr. Tuininga bought from his dad.
Mr. Tuininga is not as active on the farm as he once was, due
to an illness with which he has struggled for the last fourteen
years. Mrs. Tuininga is in excellent health and enjoys gardening.
Both are very involved in church life. They were blessed with
five children and presently have twenty-eight grandchildren.

“‘conscientious objections.”” What applies to the one applies
to the other as well.

We have spent enough time in Manitoba now, and go on
to Alberta.

In Neerlandia ““building plans for a new church building
are discussed. The building committee will be given a list of
items which will be formulated for investigation and cost
factors.”

Neerlandia has come a long way from the little “‘chicken
coop” or old schoolhouse which was remodelled so that it
resembled a little country church building. | must confess that
| have never seen the present building except on a photo, but
who knows, we might possibly some time in the future.

The Immanuel Consistory of Edmonton discussed the mat-
ter of the manse. “‘A report on relocation of the manse to the
church property was presented. This report was received for
information. It was decided, in principle, to build a manse on
the church property.”’

The only thing | was wondering about here is how you can
receive a report “‘for information’ and yet in connection with
it decide to do something.

Something which may be well worth bearing in mind in
every place is the following from the Providence Edmonton
bulletin.

“There have been reports recently of theft of wallets in
the church basement. It is almost sure that during our worship
services outsiders have entered the building and ransacked
the coats for money. Some time ago our baby-sitters discovered
strangers who were in the kitchen for unclear reasons.”

The Providence Consistory also decided ‘“‘to overture the
forthcoming Regional Synod that future Regional Synods —
do you note the correct formulation? Not ‘‘that Regional Synod
also in the future . . .”” but “future Regional Synods”’! — to
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be held in a location which is most central for the delegates
to minimize travelling costs.”

It will always remain a point of discussion, | presume,
whether a central location should be chosen and whether it
does make all that much difference in cost. | realize that the
distances in the West are larger than in Ontario, at least for
Regional Synods, but | do not think that it makes all that much
difference in Ontario whether a Regional Synod is held in Bur-
lington or in London. We definitely have to be careful with the
money belonging to the churches of the Lord, and we have
to seek for the best ways and the most profitable arrangements,
but then figures have to be presented and concrete facts have
to be considered. If it does not make all that much difference,
rotation-to-a-certain-extent is to be preferred, also for the reason
that thereby any impression as if we have headquarters or ec-
clesiastical centers is avoided.

This much is clear, that if all delegates have to travel to
the extreme east or the extreme western point of a region, un-
necessary time and money are involved; then things could be
done much more efficiently.

“It has been decided by joint agreement of the Immanuel
and Providence Church Councils to rescind the April 1981 deci-
sion regarding the church boundary. The old boundary will be
used only as a guideline.”

If | understand this decision well, it means that there is
no longer a fixed boundary between the two Edmonton Church-
es. | can only applaud such a decision, for it is quite arbitrary
to decide, “‘If you live on the east side of such and such a street,
you have to go there; if you live on the west side of the same
street, just across from your brother, you have to go to the other
church.”

A “no boundary”’ situation does not mean, however, that
people are now allowed to move back and forth at will; that,
for instance, if they get into trouble with the one Consistory,
they have the right to ask for an attestation and join the other
Church. Such would not promote the good order and would
cause more problems than solving them.

in Houston “We also had a discussion concerning the time
of the year most suitable for having a changeover of office-
bearers. It has long been the custom here to have new office-
bearers start their term in January. The advantage of a later
date, in the spring for example, would be that a season of ac-
tivities is completed, and new office-bearers do not have to
jump in in midstream.” No decision was taken as yet, but will
be at a later date.

in the Fraser Valley a meeting was held dealing with the
broadcasting.

One of the issues discussed was the continuation or
discontinuation of the one-hour broadcast during which a ser-
vice is aired, condensed so that i fits within the time slot. Some
felt that, since the sermons are directed to the Congregation
and not to outsiders, such a broadcast might mean very little
o people who do not know anything about God’s Word and
about the confession of the Church.

There is some value in this argument, although | should
like to remark that the circle of listeners to the station via which
this service is broadcast every Sunday evening cannot be con-
sidered to be a circle of people who are completely devoid of
knowledge in this respect. There are many religious broadcasts
coming into people’s homes via this station. All sorts of doc-
trines are propagated and all sorts of theories are pushed. Then
it is extremely important, | think, that the true preaching be
heard amidst this cacophony. The Church is a pillar of the truth
and this “‘pillar’”’ does not mean that the Church is to support
the truth but that it is to proclaim, to publish the truth. If even
one person could be brought back from his errors and be led
on the path of truth, the path of the catholic Church, this would
render it worth all the effort and expense. It is one of the things
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which we can do for those who are outside and are caught in
all sorts of false doctrines.

If we proclaimed the Word of God via the airwaves only
to those who do not now anything about it, then, indeed, it
would be a waste of time and money to broadcast our services.
But we have an obligation towards all, not just to some. It must
be proclaimed that we uphold the truth of God’s Word and that
we reject all errors that “‘militate against it,” to use the words
of the Subscription Form. What better means to use than air-
ing a worship service?

At the meeting it was also considered to have the ministers
in the Valley prepare material for the broadcasts. “It becomes
clear that spoken material from all our ministers in the Valley
on a regular basis will not be available because of the busy
schedule and workload some of these ministers already have.”

Honestly, | cannot accept this. Five ministers would mean
one message per five weeks. Is that now really unattainable?
Speaking of a heavy workload, | think that | have a little experi-
ence with such a phenomenon as well. | certainly do not in-
tend to give myself a pat on the back shoulder, for there were
and are many things lacking in my work. But | simply cannot
understand and do not believe that one message per five weeks
would put such a burden on the ministers that it amounts to
the straw that breaks the camel’s back. When we are really
concerned about those who are estranged from the Word of
God, should we then not do our utmast to bring the glad tidings
to them, to bring the evange! to them?

It is not necessary that they deliver the messages them-
selves. We should have a person who does not have a Dutch
accent or any other accent for that matter; we should have
someone to read the messages who has a good “radio voice.”
And if there is not sufficient time for the ministers to prepare
one speech per five weeks, | know of a solution.

Let them exchange pulpits somewhat more often than
once every four weeks.

The Surrey Consistory report mentions that “the chairman
asks and receives input in the matter of pulpit exchange.” |
do not know in what connection this question was asked and
this input was given. What | do know is that the Churches in
the Fraser Valley are so close together that such more frequent
exchanges are very well possible. It is something to be happy
about when a Congregation want to have their own minister
in the pulpit all the time; it is also gratifying when they more
or less resent it when he is away. But if the workload is so heavy
as we were told, then it is the Churches’ obligation to use
various means to lighten it.

Enough about this for this time.

Preparations are well underway for the institution of the
Church in Lynden, Washington. A special Classis is convened
for this. | question whether a special Classis is the proper way
to go about it and whether not Classis should have been con-
vened at an earlier date. Our Church Order does not speak
of special Classes. However, this point could be subject of
discussion. We are thankful for the progress made.

The Maranatha, Surrey Consistory received a report in
which “Rev. Boersema informs Council that an addition will
be built to the church building to facilitate the parental school.
The cost for this will be covered by contributions of the Con-
gregation in Brazil.”

And, in conclusion, we know that the request was made
to have the morning service begin half an hour later so that
in this Congregation the Sunday School could be held
somewhat later than at present. Now we read, “‘A previous re-
quest from the Home Mission Committee for a half hour change
in the time of worship is discussed and defeated in the vote.”
This means that the morning services will continue to start at
10:00 o’clock.

See you in Church. VO



BOOK REVIEW

Douma, J., Politieke Verantwoordelijk-
heid, Kampen: Ultgeverij van den Berg,
1984. 210 pp. Hfl. 23.50.

By way of introduction it ought to be
said that Prof. Dr. J. Douma is professor
of Ethics at the Theological Seminary of
the Reformed Churches (Liberated;
Dutch: vrijgemaakt) in Holland, Broeder-
weg 15, Kampen, The Netherlands.

This book is characterized by sim-
plicity of style, readability, depth of study,
fine nuancing and sound Reformed po-
litical principles. In six chapters Douma
covers a wide gambit of persons and
issues in discussing political responsibil-
ity for the Reformed Christian. The ap-
pearance of this book is guite timely for
Americans who are searching for a strong
political base for their faith. Douma, who
is politically active in The Netherlands has
a thorough grasp of the “‘political scene”
both from an historical and contemporary
standpoint, both within The Netherlands
and in foreign countries.

The first chapter, “Faith and poli-
tics”, is an introduction to the book, itself.
Douma explains that he intends to devote
time and attention to the relation between
Christian faith and politics (8). When one
speaks about a “theocracy”’ one must re-
member that the word means “that God
rules, and not that the church rules” (19).
This definition gives Douma a two-fold ad-
vantage: (1) he rightly obviates the prob-
lem of the church ruling politics, and (2)
he avoids false dilemmas. Allow me to ex-
plain the latter. One often hears, “We
must separate church and state.” Thisis
correct but the implication which is inher-
ent in this statement is that we must
separate God and state, which is incor-
rect. The state is a creation of God and
thereby must be responsible to Him.

instead of immediately beginning
with a thetic expaosition of the relation be-
tween faith and politics, Douma first pro-
vides the reader with an historical devel-
opment. Yet, when one examines the
structure of the book, one cannot help but
have initial questions. Chapters two, three
and four are devoted to St. Augustine,
Luther, and A. Kuyper, respectively. We
shall discuss why Douma chooses this
structure directly. Suffice it to say at this
juncture that the structure is not so
strange as it at first glance appears.

The time devoted to St. Augustine

need not surprise us. Douma explicates
the doctrine of the civitate terrena and the
civitate Dei as developed by Augustine at
{ength. He rightly says that when we think
of the two kingdoms in Augustine’s doc-
trine we are not discussing geographic
boundaries but spiritual realities (28).
Douma speaks of a “reserved accep-
tance’’ of the civitatis terrena in
Augustine’s theology wherein Augustine
nowhere ascribes the civitatis terrena
wholly 1o the demonic (32). He further
concludes that the relation church and
state is not clearly defined in this magnum
opus of Augustine.

The third chapter is devoted to
Luther. It is here that the questions begin
to arise. Why does Douma deal with
Luther instead of Calvin? If Douma is truly
Reformed why are we not given an expo-
sition of what Calvin says in the Institutes?
In order to answer these questions a few
clarifications need to be made. In the first
place, it is rather refreshing to find a
Reformed theologian dealing so openly
and fairly with Luther in an in-depth
analysis. Secondly, Douma reminds all
Reformed theologians how dependent
Geneva is on Wittenberg. Thirdly, when
one compares the 1536 edition of the In-
stitutes to what Luther has said on the
subject of the two kingdoms, one could
just as well be reading Luther. Luther, is,
indeed, our spiritual father in this doc-
trine. He speaks of two kingdoms and two
regiments. In the one kingdom the sword
is indispensible, in the other, it is not
needed. The two regiments are divided
into a spiritual and worldly one. “The spir-
itual regiment makes men Christians and
justified members of the Christ by the
Holy Spirit. The worldly regiment keeps
the non-Christians and immoral people in
check so that they, against their will, must
keep the peace and keep themselves
peaceable.” (46). Here one clearly
observes the usus legis primus. These
distinctions and separations are io be
found in an early work of Luther, Von
weltlicher Obrigkeit, wie weit man ihr
Gehorsam schuldig sei (1523). Luther
gives us some very clear directives as to
how a ruler ought to conduct himself in
regard to those under him. Douma also
rightly points out the place of the Sermon
on the Mount in Luther’s political thought.
Douma also avoids faise dilemmas by re-
minding us that both regiments are in the

hands of God (54). Because this is true,
Luther calls upon the Christian to be ac-
tively involved in politics. Just as with St.
Augustine the goal of politics is peace
(67). 1t is precisely for this reason that
Douma says that political involvement is
so difficult (25). He emphasizes Luther’s
use of reason, but then reason bound to
the Holy Scriptures (76). Finally, in this
chapter, Douma praises Luther’s christo-
centric political life (79).

Chapter four is a description of the
political thought of A. Kuyper. Again, for
those somewhat abreast of the political
development in The Netherlands the
question arises, “Why Kuyper and not
Groen van Prinsterer?”’ For Douma the
answer is quite obvious. Groen died in
1876 after which Kuyper took over the
leadership of the Anti-Revolutionary
Party. It should be noted that Kuyper is
in disrepute in some circles in The
Netherlands due to his view of Common
Grace and the pluriformity of the church.
Yet Douma, because he has so thorough-
ly studied Kuyper and because he is
writing in such a nuanced fashion, en-
deavors to express the “‘valuable” in
Kuyper’'s thoughts, and let there be no
mistake there is much that we can learn
from Kuyper. Douma finds in Kuyper’s
doctrine of ‘‘sphere sovereignty’” a
healthy attempt to place the responsibili-
ties in the proper places and to discour-
age unnecessary government interven-
tion in places where government has no
jurisdiction. The notion of the two
kingdoms and the two regimenis plays an
important role here, too.

| would mention one criticism of the
book and that is the last chapter which
deals with civil disobedience. This
chapter is just as interesting and erudite
as the other chapters, but one receives
the notion that this chapter is a rather dis-
junctive addendum. Certainly it deals in-
directly with the subject at hand, but then
again, so do numerous other subjects.

Viewed as a whole, however, this
book provides a veritable gold mine for
those Christians — Reformed or other-
wise — who are seeking to understand
the relation between church and state.

DRS. R. GLEASON
Rijswijk
The Netheriands
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Classis Ontaric-South, London, ON,
December {2, 1984.

1. On behalf of the convening
church, the Rev. J. Moesker, opens the
meeting of delegates. He requests the
singing of Psalm 125:1, 4 and reads from
Seripture Isaiah chapter 54, After this he
leads in prayer.

Rev. Moesker welcomes the dele-
gates, Cand. C. Bosch and the deputies
of Regional Synod, the ministers W.W.J.
VanOene and M. Werkman, who are
present for the peremptory examination
of Cand. C. Bosch.

Rev. Mossker draws the attention of
the brothers to the ordinations of the
ministers J. Moesker and M.H. VanlLuik
to the minisiry at London and Watford,
respectively. The Church at Lincoln was
not successful in calling the Rev. R.
Aasman of Guelph. At this moment the
delegates of Lincoln make it known that
their congregation has cailed the Rev. J.
Visscher of Cloverdale BC.

2. The delegates of the Church at Lin-
coln examine the credentials. All
churches are lawfully represented. The
Church at Hamilton has two instructions.

3. Ciassis is constituted. The modera-
men consists of: Rev. W. Huizinga, chair-
man; FRev. P. Kingma, clerk; Rev. J. Van
Ristschoten, assessor.

4. The Agenda is adopted. Qlestion
period ad Art. 44 C.Q. is moved down on
the agenda to give preference to the
examination of Cand. C. Bosch.

5. Exaamination of Cand. C. Bosch. All
documents are found in order.

5.1 Sermon proposal on | Peter 1:9,
10 is held and discussed. Classis decides
to proceed with the examination.

5.2 Exegesis Old Testament | Sam.
11 and 12 by Rev. J. Van Rietschoten.

5.3 Exegesis New Testament | Peter
2, and 3 by Rev. W. Huizinga

5.4 Doctrine of the Church, Ecclesi-
ology and Christology by Rev. P. Kingma.

5.5 Church History, Pietism, and
Methodism by Rev. P. Kingma.
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5.8 Ethics J. Douma, Veraniwoord
Handelen, and Lord’s Days 34-44 of the
Heidelberg Catechism by the Rev. C.
Stam.

5.7 Knowledge of the Scriptures,
Wisdom Literature and Hebraws by Rev.
C. Stam.

5.8 Diaconiology, Introduction, C.
Trimp, and General Principles by Rev. P.
Kingma.

5.9 Church Polity, General Principles
by Rev. J. Van Rietschoten.

5.10 Classis decides to admit Cand.
C. Bosch {o the ministry of the Word and
the sacraments in the Canadian Re-
formed Churches. The Deputies of Re-
gional Synod concur in the decision.
Cand. C. Bosch endorses the Form of
Subscription with his signature.

The chairman congratulates Cand.
C. Bosch on behalf of Classis.

The members of Classis address br.
Bosch in song with Psalm 118:6. After this
the brothers personally congratulaie
Cand. Bosch.

8. Question Period ad Art. 44 C.O.

The Church at Smithville asks what
the required contribution for the Fund For
Needy Students to the Ministry (Art. 20
C.0.) will be for the year 1985. The
answer is: There will be no contribution
needed, since no applications for support
have been received.

The Church at Hamilton asks advice
in a disciplinary matter. In closed session
advice is given.

7. There are no reports.

8. instructions.

8.1 The Church at Hamilton informs
Classis of the changed bordstline be-
tween the Churches of Hamilion and Bur-
lington West,

8.2 The Church at Hamilton informs
Classis that a number of persons have re-
quested the Consistory to institute a new
congregation in the municipality of
Hamilton-Wentworth, This institution is
planned for the month of May 1985.

The Church at Hamilton asks what
information the Consistory should provide
Classis when the need to ask advice from
Classis concerning institution arises.

The Church at Hamilton is advised
o request the Archive-keeping Church at
London to provide the Consistory at
Hamilton with the list of documents pro-
vided to Classis by the Church at Smith-
ville respecting the institution of the
Church at Lincoln.

9. Convening of Regional Synod.

The Church at Hamilton informs
Classis by lstter that Regional Synod has

been convened for March 27, 1885, the
Lord willing. Maiters for Regional Synod
are to be submitted before Fsbruary 15,
1985.

8.1 The following delegates io
Regional Synod are appointed:
Ministers: W. Huizinga; P. Kingma; C.
Stam; J. Van Rietschoten. Alfernates: J.
Moesker; M.H. Van Luik. Eiders: G. Grit-
ter; R. Jager; A. Koster; H.J. Wildeboer.
Alternates: L. Haan; A. Ruggi; M.
VanderVelde; H.T. VanderVelde.

10. The Church at Smithville re-
quests Classis to be represented at the
ordination and installation of their
minister, the Rev. C. Bosch, on Sunday,
January 6, 1985. Classis appoinis the
Rev. W. Huizinga to represent Classis.

11. Question Period is held.

12. Arrangements for next Classis,
Convening church: Church at Smithville.
Date: Wednesday, March 13, 1985 at
10 a.m. Place: London. Proposed
moderamen: chairman, Rev. J. Moesker;
clerk, Rev. W. Huizinga,; asssssor, Rev.
P. Kingma.

13. The Acts of this Classis are read
and adopied.

14. The Press Release is read and
approved,

15. Censure ad Art. 44 C.0O. is not
needed.

18. The chairman requests the sing-
ing of Hymn 8:3, 5§ and leads in prayer.
Classis is closed.

On behalf of Classis,
J. VAN RIETSCHOTEN

P.S. The late appearance of this
Press Release is not to be blamed on the
management of Clarion, but on me, J.
Van R.

“Anchor’ Canadian Reformed
Assoclation for the Handicapped,
Burlington, ON, January 11, 1985.

The chairman, br. J. Witten opened
the meeting, and requested the singing
of Psaim 8:1, after which he lead in prayer
and read Psaim 8.

Minutes were adopted as presented.
The Agenda for the meeting was adopted.

incoming mail. Tapes of the mass
choir concert are still available from K.
Brouwer. Letter from Mr. Zomer stating
acceptance of position of director of our
homs.

Commitiee reporis. Building. Some
tentative figures for an eight-resident
building with possibility for extension.

Treasurer, Our bank staternents look



promising now, but much more will be
needed now that we have hired a direc-
tor and might build a home this year.
Board of directors were appointed. J.
Witten, president; J. Boersema, vice-

president; W. Sipkema, ireasurer; H.
Nobel, recording secretary; L. Dedong,

corresponding secretary. An Executive
Board consisting of the elected officers
is appoinied.

Liaison persons to the standing com-
mittees are appointed as follows: J.
Boersema for Building Committee, B.
Hoogland for Public Relations Committee,
B. DeVries for Summer Camp Commit-
tee. Finance Commitiee will be establish-
ed by br. Sipkema. Length of term of of-
fice was established for all board
members.

Next meeting will be held February 15.

We sang Psalm 8:3, and br. DeVries
closed in prayer.

P. FEENSTRA

Board of Governors meeting, Canadian
Reformed Teachers’ College Associa-
tion, Hamilton, ON, February 9, 1985.

Due to illness of the chairman, A.J.
Hordijk, the appointed chairman C.J.
Nobels of Brampton opens the meeting.
He reads Psalm 100 and lsads in prayer.

The following governors are present:
J. Kingma, Smithville/Lincoln; J. Tillema,
Chatham; W. VanAssen, Carman; J.F. De

Lesuw, Abbotsford; J. Jonker, Orangeville;
H. Slaa, Winnipeg (Representative); C.
Hoff, London; R. Klaver, Smithers; P.
VanderPol, Surrey; C.J. Nobels, Bramp-
ton; H.J. Nobel, Hamilton; and J. Gelder-
man, Burlington {Representative).

The agenda is established.

Minutes of the Executive Mesting
held on January 4, 1985 are read and
adopted.

A letter from the Commission on
Private Schools in Ontario has been re-
ceived acknowledging receipt of our brief
re funding.

.The secretary reads his annual re-
port stating all went well during the past
year under the blessing of the Lord.

The treasurer presents his financial
report. He stresses the fact that every
month we need $13,000.00 and this
amount is not collected svery month. He
emphasizes the need for regular contri-
butions.

Principal’s report. All students have
done their work satisfactorily. Academic
policies have been adjusted. A bi-annual
resource package will be mailed to all
school societies. The principal asks per-
mission to approach some persons to as-
sist in the Art course. This is granted.

There is some money left in the
equipment fund. The principal suggests
to use this money to buy an Apple com-
patible 64K computer. This is granted.

Some discussion ensues about en-
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trance requirements and how to select
students in case we get more applications
than we have room for in the College. The
calendar for 1985/86 is discussed and
adopted.

The budget for 1985/86 is discussed
and adopted.

After much consideration, the stu-

-dent fees were set at $1500.00 and

membership fees at $175.00.

Br. J. Gelderman is reappointed as
treasurer for the next college year.

Public relations report. Br. C. Hoff
reports on his efforts to increase the
membership of the College. Some positive
reactions have been received. He is in the
process of establishing a contact person
in each congregation where there are no
contacts as yet. This contact person is to
approach every member of the congrega-
tion who is not as yet supporting the
College.

Building Committee report. Br. H.
Nobel reports on the discussions with the
Theological College re sharing of their
facilities. This has not been successful.
We will keep our eyes open for any
possibilities in the Hamilton area.

Membership and proportionate re-
presentation is discussed briefly.

Br. H. Slaa leads in thanksgiving
prayer.

The chairman closed the meeting.

W. VANASSEN

Helio Busy Beavers,

April will soon be here.
And what a lot of birthdays!

Here is a birthday poem for all the Busy Beavers

-celebrating in April,

“Jesus increased in wisdom and stature,
And favour with God and man.’
You should grow wiser and try hard this year

RIDDLE FUN
from Busy Beaver Alice Blom

To please God as much as you can. 1. When do lions have 8 feet?
2. What has 4 eyes yet cannot see?

Have a happy and thankful day, Busy Beavers! May the | 3. What is the smallest bridge in the world?

Lord bless and guide you all in the ysar ahead. 4. What travels on and on yet never moves?
APRIL 5. How can you have waler above and below without getting
. wet?

;\Ar;gﬂeoli :/ngdléiab;s 1; gﬁ?igﬁﬁgyg\{:;ﬁf’;znﬁaag }g 8. Why did the cow walk away from the milking machine?
Brian Vandenbos 13 Chris Van Middelkoop 19 | 7- Why are fish smart?
Henry Sikkema 14 Gerard Torenviiet 20
James Teitsma 14 Marie Hamoen 21 | Answers:
Irma Van Ellenberg 16 Cindy Oosterveld 21
Geoffrey Hoogstra 16 Kristy Van Meeteren 23 isjooyos ul jenen Aeu) "L SNONoIPU
Sylvia Van Bodegom 16 Alida Knol 24 | Apeppn sem u bnoys syg g jobpug e Jano djem pue
Margaret Admiraal 17 Karen Stam 25 | pesyinoAucislemjojedeind ‘G peoi'y  esoulnokjo
Angela Kippers 18 Kerry Roodzant 30 | ebpugeyye  ddississip g WIBYLIO g 8 B8] UBUM L
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From the Mailbox

Welcome to the Busy Beaver Club, Chad Pieter-

man. We hope you'll really enjoy joining in all our

Busy Beaver activities! | see you have lots to keep you
busy now that you live in the country. | think you’ll love explor-
ing once spring comes!

And a big welcome to you oo, Tammi Pieferman. | see
you are a real Busy Beaver already. Keep it up! Be sure to keep
us posted, Tammi, on the wildiife around your house. Animal-
loving Busy Beavers will be happy to hear from you.

Welcome to the Club, Jason Tenhage. We are happy {o
have you join us. Do you still play hockey after school, or are
you looking forward to other spring-things-to-do?

A big weicome to you, too, Wendy VanderGaag. Be sure
to join in all our Busy Beaver activities, Wendy. What are you
planning to do during your spring break? Bye for now. Write
again soon!

Welcome to the Busy Beaver Club, Karen VanderGaag.
Thank you for your nice letter. 'm glad you like the puzzies
in Our Little Magazine, Karen. Maybe you and your sister will
make a puzzle to share with the Busy Beavers, sometime. How
about during the spring break?

Hello, Kerri-Anne Wierenga. It was nice to hear from you
again. Are your chickens laying better now that spring is com-
ing? Did you have fun during your spring break? Thanks for
the puzzie, Kerri-Anne.

Thank you very much for the interesting puzzle, Gerard

Torenvliet. 'm sure the Busy Beavers will enjoy doing it! Did
it take you long to make? Are you looking forward to your
holidays, Gerard?

Hello, Debbie Jagt That's guite a letier you wrote!l | do
hope you’{l write about your visit to the synagogue. | think the
Busy Beavers will be interested. And you can stop wondering,
Debbie if Pmreal. 'm just as real as you are. We Busy Beavers
can’t all see each other, but we can visit by means of letters.
The more my “‘nieces” and ““nephews’” write, the better | like
itt You can be sure that I'm really proud of everyone of you!

You’ve been busy for us, Jacoba Harlaar, Good for you!
Thank you for the puzzle and the poem. We don't have a con-
test going just now. But keep waiching. We'll have one very
soon. Bye for now, Jacoba.

Hello Hannah Harlaar. You're a real Busy Beaver, tco, |
see. What are vou planning to do during your spring break,
Hannah? Do you like to draw piciures? Maybe you'll share
some with us, sometime?

Busy Beavers we need a pen pal for:

Debbie Jagt (Age 10)
Box 6
Waterdown, ON
LOR 2HO

”12 ' )

Busy Beaver Tammi Pieterman writes: “Here are some
names of birds that we see in our birdfeeder. They are all mixed
upt Can you unscramble them?

1. JNOCU —
ROWPARS —
DIANCLAR —
YAJLEBU —
ACHTUNT ~
. OVED NGRINUOM —
{Answers next time)

oo .

THINGS TO WEAR
by Busy Beaver Nadine Woudenberg

AF H A T N K L Z G G H N
M I T T 8 K P H I Y W N D
I L B C K 8 8 DN E I R F
C F EDH J O KEIBRDB O P
Uu B P AW YV UC T &8 R I Q
N N B A D F D E K X L Y Z
D F D HNKJR T S L K E
EM L E N T O P E | L B A
R ER QRWP S O T S E OR
W § W X Y 8§ Z2 T X R 8§ W M
E U v T Z ¢ HRY 8 U T U
A O URTAZS I RGP | F
R L K\ L RMHRNOE F
J B I K H F G &8 F T E D 8
T LU 8 G N I H T A B C A

Look for:

hat tie

panis bow tie

dress skirt

mitts blouse

shirt slip

socks bathing suit

undershirt ear muffs

underwear scarf

MAZE

by Busy Beaver Gerard Torenviiet

you made it!!!
Did you enjoy the puzzles?

That’s great!

Watch for news for a NEW CONTEST next time, Busy
Beavers!

Bye for now. With love from your

Aunt Betty
You know my address!
Aunt Betty, Box 54
Fergus, ON N1W 2W7



ABC BlBLE COLLECTlON - by Mrs. John Roza

D-dove

(Genesis 8)

. ) ’
QUIZ Questions Colour me!

1. This young man killed a giant. Who was this man? (I Samuel 17:50)

2. Who was thrown into a pit of lions by King Darius? (Daniel 5,6)

3. Samson was tricked by this woman. She had his hair cut and he lost his strength. He then later
had his eyes cut out. What was the name of this woman responsible for this terrible event?
(Judges 16)

4. Twelve of these men were called that followed Jesus. (Luke 6)

5. What is another name for Satan?

Answers for the letter “‘C”’
1. Crucifiction 2. Church 3. Calf 4. Cattle 5. Cross
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With gratitude to the Lord, the
Creator of life, we joyfully announce
the birth of our daughter:

KATHERINE ROSE

on January 28, 1985.

A sister for: Matthew, Jacob,
Christopher
Andy and Marti Keep

76 Kingham Road
Acton, ON L7J 184

With thankfulness to our heavenly
Father, we announce the birth of
our son:

TOBIAS PETER

- Born on February 7, 1985

A brother for: Karina
Woulfert and Yvonne Van Laar
(Van Grootheest)

37120 Wellsline Road, RR 2
Abbotsford, BC V28 4N2

We thank our heavenly Father for
entrusting into our care:
JOSHUA RYAN
Born on January 16, 1985
A brother for: Lisa Marie
Ken and Joanne Vanderwoude

209 Pineland Avenue
Burlington, ON L7L 4AS

With great thankfuiness to the Lord
who made everything well and has
richly blessed us again, we joyfully
announce the birth of our daughter:

MONICA WILLEMINA

Born on December 26, 1984
A sister for: Michelle, Walter, Adrian,
Amanda, Derek and
Jaclyn
George and Marta Bartels
RR 2, Ancaster, ON L9G 3Lt

With great joy and thankfulness to
the Lord who has entrusted us with
another one of His covenant chil-
dren, we announce the birth of our
daughter:

STEPHANIE MARGARET

Born on February 4, 1985
A sister for: Jeffrey and Gregory
Arrie and Gaye Donker
(nee Mans)
624 Balfour Avenue
Fenwick, ON LOS 1C0

With thankfulness to the Lord, we
are pleased to announce our

engagement:

CAROL OOSTERVELD
and
ED HELDER

February 13, 1885
Hill Street, RR 2
Elora, ON

NOB 150

This is the LORD’s doing; it is
marvelous in our eyes.
Psalm 118:23
We give thanks to the Lord, who
has made everything well with the
birth of our first child, a son:
JUSTIN ERIC
Born: 10 weeks premature on
November 8, 1984, weighing 2 Ibs.
12 oz.
Baptised: January 27, 1985
Willie and Rita Hofsink
(nee Kieneker)
Box 2861
Smithers, BC V0J 2NO

Know that the Lord is God! It is He
that made us, and we are His; we
are His people, and the sheep of His
pasture. Psalm 100:3
With great thankfulness to the Lord,
who has richly blessed us, we
joviully announce the birth of our
son:
MATTHEW ELLIOT

Born on January 5, 1985
A brother for: Eddy and Angela

Ed and Flo de Haan
(nee) Veldman

55 Pauline Crescent
London, ON N6E 212

With great thankfulness to the Lord

we,
ANNETTE HOFSINK

and
DAVID ONDERWATER
wish to announce our engagement
on December 24, 1984.

Box 2332
Smithers, BC VOJ 2NO

Lo, children are an heritage of the
LORD Psalm 127:3

With thankfulness to the Lord, the
Creator of life, we announce the
birth of our daughter:

CHARLENE DENISE

Born on January 28, 1985

A sister for: Teresa, Daryl, Marcia
Leroy and Byron

Bruce and Davida Tuininga
(nee Kuik)

Box 5, Neerlandia, AB T0G 1RO

With great thankfulness to our
heavenly Father, who has enfrust-
ed to us another one of His chil-
dren, we are happy to announce
the birth of our fifth child, a boy:

JAMES EDWARD

Born: January 22, 1985

A brother for: Nicole, Leona, Neil
" and Maria

Casey and Betty DeHaas

(nee Vanegmond)

7934-126 A Street
Surrey, BC V3W 7J9

With thankfulness to the Lord, who
has blessed our lives and brought
us together, we announce our
engagement:
JENNIFER INA HULLEMAN
and
THEODORE (Ted) JOHN HART

February 15, 1985
Buriington, ON

With thankfulness to the Lord, who
brought us together, we wish to an-
nounce our engagement:

MARGARET VANDENBERG
and
JOHN SCHOON

February 19, 1985

201-5th Concession
Waterdown, ON LOR 2HO
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With thankfulness to the Lord, Mr. and Mrs. John Hutten
and Mr. and Mrs. Henk Hutten are pleased to announce
the marriage of their children:

FRANCES
and
HENRY

on Saturday, April 6, 1985, D.V., at 4:00 p.m. in the
Rehoboth Canadian Reformed Church at Burlington,
Ontario.

Rev. J. Mulder officiating.

Future address: ,

126 Irvine Street, Elora, ON NOB 1S0

1950 — March 9 — 1985

No man has ever seen God; if we love one another, God
abides in us and His love is perfected in us.

1 John 4:12

With thankfulness to the Lord, we announce the 35th
Wedding Anniversary of our dear parents and grand-
parents:

HOEGE and JOHANNA MARGARETHA DRIEGEN
(nee Bonsink)

Their thankful children:

Abbotsford, BC: Peter and Evelyn Driegen
Sherry, Kimberley, Jessica, Jeremy
Waterdown, ON: Arend and Diane Driegen
Paul, Sharon, Aileen, Daniel
Langley, BC: John and Heddie Driegen
Carrie, Wesley, Michelle
Abbotsford, BC: Henry Driegen
Yvonne and Clarence Winkelaar
Reuben, Warren
Herman and Jane Driegen
Lynn
Burlington, ON: Jane and Dan Linde
Bradley
Abbotsford, BC: Robert Driegen

72 Ross Road
Abbotsford, BC V2S 1M3

1955 — February 27 — 1985
Psalm 128

With great joy and thankfulness we hope to celebrate,
the Lord willing, the 30th Wedding Anniversary of our
parents and grandparents:

JAAP and ALIDA JANSEMA (nee Vaniperen)

Dunnville, ON: Joanne and John Schulenberg
Jolene, Johnny
Dunnville, ON: Roeli and Henry Kelly
Herald, Jacob, Rebecca, Henry
Dunnville, ON: Alice and Ed Kelly
Harm, Edward, Alida
Smithville, ON: Marie and Jake Ravensbergen
Alisha, Peter, Sophie-Ann, Bernie
Dunnville, ON: Janet
Joanne
Geraldine and Dan
Arlene and Marc
Arnold
Henry
Jacob
John
Patricia

RR 1, Dunnville, ON N1A 2W1

PERSONAL

Christian gentieman in his thirties would like to meet sin-
cere Christian woman in mid to late twenties or thirties.
| am an active member of a Canadian Reformed Church,
live in rural Ontario, self-employed, well-established, a
widower, lonely, and have young children in need of a
mother.

All replies held confidential and will be answered. If in-
terested please reply to:

Box 46
Premier Printing Ltd.
1249 Plessis Road
Winnipeg, MB R2C 3L9

71945 — March 19 — 1985
Psalm 100

With gratitude to our heavenly Father, we hope to
celebrate the 40th Wedding Anniversary of our dear
parents and grandparents:

SIMON and BERTHA TUININGA (nee Wierenga)

We pray that the Lord will continue to bless them and
keep them in His care.

Their thankful children and grandchlldren

Taber AB: Louis and Sheila Ypma
Lyle, Tanya, Lioyd, Keith and Dale
Lethbridge, AB: Harry and Joanne Boessenkool
Kenneth, Brian, Jeffrey, Duane
and Randall
Neerlandia, AB: Pete and Carol Werkman
Jason, Shawn, Melanie, Wesley,
Krista, Russell and Darcy
Bruce and Davida Tuininga
Theresa, Daryl, Marcia, Leroy, Byron
and Charlene
Martin and Bernice Peters
Marcel, Trevor, Curtis, Randy and
Anthony

Box 7, Neerlandia, AB TOG 1RO

ANNUAL MEETING

Come to the Annual Meeting of the League of Men
Societies to be held, D.V., in the Lincoln Church, March
30, 1985 at 11:00 a.m.

Speaker: Dr. K. Deddens
Topic: In the world but not of the world.

Everyone welcome
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O give thanks to the LORD, for He is good; for His stead-
fast love endures for ever! .
Psalm 107:1

With thankfulness to our heavenly Father we hope to
celebrate the 30th Wedding Anniversary of our parents:

HENK MARISSEN
and
JANNY MARISSEN (nee deRoode)

D.V. on March 25, 1985

Winnipeg, MB: Jack and Wilma Marissen
Virginia, Melissa, Alicia
Devon, AB: Elizabeth and Charles Bruinsma

Jacqueline, Tanya, Amanda, Sarah

Edmonton, AB: Ralph Marissen

Neerlandia, AB: Henrietta and John Froma
Cynthia

Edmonton, AB: Caroline Marissen and Gordon Stiksma

RR 1, Box 6, Busby, AB

COMPUTER PROGRAMMER

REDEEMER COLLEGE has an opening for a full-time
computer programmer who will have the flexibility to per-
form some other related functions. The selected appli-
cant will program with dBase Il and 1l

Send application including resume and references to:

Business Office
REDEEMER COLLEGE
467 Beach Boulevard
Hamilton, ON
L8H 6W8
Tel. (416) 549-8024

Credo Christian School of Brampton/Toronto is in need
of a

TEACHER

for a combined grades 3/4 classroom. Duties are to com-
mence in September, 1985. Musical ability a definite
asset.

All inquiries respecting this position should be directed
to the principal:

Mr. F.C. Ludwig
School: (416) 851-1620
Res.: (416) 457-3181

Please address all correspondence to:

Credo Christian School
8260 Huntington Road
RR 1, Woodbridge, ON L4L 1A5

The John Calvin School of Burlington, Ontario is in need
of a:

GRADE 1 TEACHER
for the 1985-86 school year.
Experience at the primary level would be preferred.
For further information about this position, please con-
tact the principal:
Mr. N. Vandooren (416) 634-8015 School
(416) 689-5000 Home
Applications should be forwarded to:

Mr. T. Vanderveen,
1502 Barnett Drive
Burlington, ON L7P 2R2

BETHESDA THE CHRISTIAN ASSOCIATION
FOR THE HANDICAPPED

invites applications for the full-time position of
ADMINISTRATOR

who will provide leadership and supervision, and con-
trol the budgets of a residential facility for 19 handi-
capped adults and a network of community support
programs.

Qualified applicants will have graduated from University
in an appropriate field of study, will have previous ex-
perience in a supervisory capacity and will have experi-
ence with handicapped people, or have an equivalent
combination of education and experience. The success-
ful applicant will possess a strong Christian perspective.

Interested candidates are invited to submit a resume by
March 15, 1985 to:

The Bethesda Association
clo Secretary of the Board
PO Box 40
Mt. Lehman, BC VOX 1V0

Dufferin Area Christian School of Orangeville requires a:
PRINCIPAL/TEACHER

Four-classroom, 8-Grade school.
Duties are to commence September, 1985.
Applications should be directed to the secretary:

Mr. H. Kottelenberg
RR 2
Orangeville, ON L9W 2Y9

For information, contact the chairman:
Mr. W.T. Wildeboer
Bus. phone: (519) 941-5151
Res. phone: (519) 928-2053

The Canadian Reformed School Society of Carman Inc.
is in need of a

TEACHER

for the Elementary and Junior High level. For more in-
formation contact the principal:
Mr. H. Ludwig
Box 908
Carman, MB ROG 0J0
Phone: (204) 745-2828

Please send applications to the secretary:
Mr. F. Dewit
Box 27
Carman, MB ROG 0J0
Phone: (204) 745-3270
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Timothy Canadian Reformed School of Hamilton requires a:
TEACHER FOR GRADES 5 and 6

Duties to commence in September 1, 1985.
For information contact the principal:

Miss J. Kingma
School: (416) 385-3953
Home: (416) 388-4747

Applications should be mailed to:

H. Dedonge
166 Powerline Court
Hamilton, ON  L8B 1N7

The Board of the Ebenezer Canadian Reformed School
of Chatham is in urgent need of a:

GRADE 1 and 2 TEACHER

for September 1985 school year.
For further information please contact the principal:

Mr. J.A. Roukema
School: 354-1142
Res: 351-0817

Forward applications to:
Mr. R. Smeding
1525 Gordon Street
Wallaceburg, ON N8A 4N7

The Board of the Canadian Reformed School Society of
Smithville and surrounding district, operating the John
Calvin School in Smithville, Ontario, invites applications
for:

PRIMARY GRADE TEACHERS
Duties to commence September 1985

For information contact the principal:
Mr. P.H. Torenviiet

School: (416) 957-3161

Res.: (416) 957-2188

Applications should be sent fo:
Mr. A, Vanegmond
Secretary of the Education Committee
of the Canadian Reformed School Society
PO Box 61, Smithville, ON LOR 2A0

The Prof. Dr. K. Schilder American Reformed School of
Grand Rapids, USA, is in need of a
HIGH SCHOOL TEACHER
and an
ELEMENTARY SCHOOL TEACHER

Both should have at least two years experience in
teaching.
For information contact the principal:

Mr. B. Seldenthuis

Phone (616) 455-4681 (home)
(616) 698-8020 (school)

Applications should be forwarded to the secretary of the
Board:
Mr. C.J. Burger
311 Eola S.E.
Grand Rapids, Ml 49507

ONTARIO WALLPAPER
DISCOUNT CENTRE

e Buy direct at wholesale prices

e [ stock over 600 patterns

e Prices from $2.99-$7.99 per single rolf
e Jst quality, new patterns only

s No seconds, no subs., no problems! SAVCE AggE?UR

e [argest Waldec selection in Ontario DISCOUNT PRICES
» Fulf money-back guarantee

SAVE FROM:

33% - 66%
off book prices

See Clarence or Sylvia Tuininga
2164 Mountaingrove at Guelph Line

{In the Valdi Plaza, just north
=
VISA
s

of Upper Middie Road)
336-1904

MasterCord.

» Real Estate Appraisals
o Consultation
» Sales

Bus: (416) 336-4040
Res: (416) 632-2125

Arie J. Hordyk, REPA, RRA, SCV

%
/ANDERHOU'
INSURANCE

780 KING STREET EAST

HAMILTON, ONTARIO
(416) 522-6200

FOR ALLROUND PROTECTION

Ca// \70'1% tm/ay./
Kes. (416) 387-0247
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“This is the day which the Lord has made;
- Let us rejoice and be glad in it.”
Psalm 118:24

Gerry and Paulina Denbok
cordially invite you
as we celebrate the

Twenty-fifth Anniversary
of the Family Christian Bookstore
750 Guelph Line
Burlington, Ontario

Open House will (D.V.) be held
on Tuesday, March 19, 1985




