


EDITORIAL

By J. Geertsema

The “New Age” is Given
Entrance Into the Church

Gnosticism: the New Age movement of the past

During the first three centuries of the Christian Church, the
meanest and most dangerous attack on the church did not
come from the persecuting Roman emperors, but from a
movement that is known by the name “Gnosticism.” The name
comes from the Greek word for knowledge, gnosis. The move-
ment existed in many forms, but the common claim was that
it provided the true knowledge.

This knowledge was very much an intuitive knowledge from
within man, that he had to become conscious of. In this and oth-
er respects, Gnosticism was syncretistic, it had grown from dif-
ferent philosophical and religious sources. It took elements from
Greek philosophy, from pagan religions of the Greek and the
eastern world and from Jewish sects, as well as from heretic
“Christian” sects. For instance, from Greek philosophy it bor-
rowed the idea that people possess in themselves a spark of the
divine. Thus, for Gnosticism redemption was not that we con-
fess our sins through faith in Christ, and believe in Him as
Saviour who paid for our sins and reconciled us to God and that,
in thankfulness, we flee from sin and seek to obey what God
says in His Word through faith. For Gnosticism, redemption was
that we become aware of the divine element in us. This aware-
ness is received through an inner revelation or illumination. It is
an intuitive knowledge about ourselves and what we really are.
We become aware that we are part of God. In fact, we have
here a combination of elements of Greek philosophy and ideas
also found in religions of India.

The consequence of the idea that we are part of God is
that we all have the truth in ourselves. It also means that
there is no absolute truth. Truth becomes a very subjective
matter. True is what is true for you. Good is what is good for
you. Right is what is right for you. It comes all down to one’s
own personal experiences. From and through your own per-
sonal experiences you learn the truth about yourself. Gnosti-
cism promised to bring true freedom, true redemption.

This syncretistic gnostic movement included in its system
also certain elements from “Christianity.” | place quotation
marks here because the so-called Christian elements came
from heretic, false teachers, as Paul pictures them, for in-
stance, in his letter to the Colossians. Such so-called Christian
ideas made Gnosticism the more attractive for people in the
Christian church.

In the few strokes with which the gnostic movement was
painted the reader can recognize the way of speaking of the
New Age movement. This modern movement is syncretistic,
too. It mixes modern humanistic philosophy with elements of
the eastern religions, and gladly includes ideas from erring
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“Christianity” also. And, of course, there are also people with-
in “Christianity” who take part in this mixing.

New Age: the old Gnosticism in the present

Christian Renewal of 23 September 1991 contains an ar-
ticle about the New Age influence in North-American church-
es, written by Claris Van Kuyken. It begins with the quotation
of a title of an editorial in the National Catholic Reporter of 11
November 1988: “Can We Learn From Witches? You Bet!”
The article in Christian Renewal continues with telling about
a Dominican priest, Matthew Fox, the “founder of the Institute
in Culture and Creation Spirituality (ICCS).” At this degree
granting institute of learning, Fox appointed as teachers “a
Wiccan Priestess” who is “national leader of the Neo-Pagan
Movement,...a Yoga instructor; an Episcopal vicar who has
become a Zen-Buddhist,...a Voudon [Voodoo? JG]) Priestess,
[and] a Native American Shaman.” A shaman is a witch doc-
tor who brings himself in a trance through drugs or other
means in order to have contact with the spirits “for healing, div-
ination, and magic.”

We read further, “Incredibly, not only does Fox lecture at
New Age gatherings around the country, he says, “Many of the
invitations that | accept now are from Protestant seminaries.”
Van Kuyken continues:

How is this possible? Many can be deceived when false

teachings come disguised under the banner of being

“Christian,” and when the historical Jesus is replaced

with a counterfeit Christ. Fox believes we have been too

preoccupied with the historical Jesus, and that we have “to
move from a ‘personal Savior’ Christianity — which is
what an anthropocentric and antimystical Christianity
gives us — to a ‘cosmic Christ’ Christianity....” “The Cos-
mic Christ is not restricted to Jesus,” he proclaims. “The

Cosmic Christ lives and breathes in Jesus and in all

God’s children, in all the prophets of religion everywhere,

in all the creatures of the universe.” “It's the ‘Buddha Na-

ture’ that’s in all of us, if you’re a Buddhist. It's divine light
that’s in all of us.” “We are all Cosmic Christs, ‘other

Christs.”

These are quotations from Fox’s book, The Coming of the
Cosmic Christ. Van Kuyken refers to a book of Walter Martin,
The New Age Cult (Bethany House Publishers, 1989, p.
125ff.), who describes the “Cosmic Christ” in these words:

In esoteric schools of thought, the Christ is considered to

be a universal spirit of a cosmic force. The primary goal

of this impersonal spirit or force is to guide the spiritual
evolution of mankind.



And of “Cosmic Consciousness” Martin says that it is
A spiritual and mystical perception that all in the universe
is “one.” To attain to cosmic consciousness is to see the
universe as God and God as the universe.

With respect of the influence of this Dominican Priest, Van |

Kuyken relates how he listened to Rev. Virginia Shotwell
whose “husband, also a minister, was at the meeting of the
World Council of Churches at Canberra, Australia, at the
time.” This Rev. Virginia Shotwell spoke at a public review of
Fox’s book. After she had said that we
are all Christs, she

continued to describe the earth as

being part of God’s belly, that Mother

decision of faith and is subjective, for it is determined by
our theological point of view. There is no objective theo-
logical concept that is in force for every one, every-
where.”
The end of the report in Nederlands Dagblad reads:
Dr. Schelling concluded the discussion with the remark
that we do not have to be so afraid of sin. “The Evil One
is rather an invention of people and when paranormal tal-
ents [as witchcraft and contact with the spirits of the
dead?? JG] are used positively, this is a
gift of God. The day was concluded with
a celebration at which those who loved
the dialogue [between the New Age and

Earth is a living, breathing organism
called Gaia. [And] When Reuv.
Shotwell said we were going to do a
ritual to Gaia, she passed out in-
cense sticks and told us to form a
circle and chant, “The earth, the wa-

“We see in this
way a growing

“Christianity,” JG] went into prayer and
meditation by the smell of incense and by
candle light.

Conclusion
It is remarkable that Fox’s book

ter, the fire, the air, returns, returns, = places the “historical Jesus” overagainst
returns.” Sync"etlsm the “Cosmic Christ.” Already for more
Van Kuyken “recognized this as a ritual of between than a century liberal Bible scholars have

witchcraft.” Fox himself “reveres the
earth as Mother — (Goddess).” Van
Kuyken, then, points to an article of
“Thomas Boogaart, associate professor
of Old Testament at Western Theologi-
cal Seminary (Reformed Church of
America), Holland, Michigan...who
praised Fox’s book,” and concluded his
article with these words:

New Age and
liberal, erring
‘Christianity.” ”

spoken about “the historical Jesus” about
whom we do not and cannot know much,
and “the Christ of faith,” that is, the Christ
who is the product of the faith of the ear-
ly church. These liberal scholars reject
what the Bible teaches about Christ
Jesus, God’s Son, who became man to
die for our sins and who is the Lord and
Savior in heaven. For them religion, also

Matthew Fox ends his book with a

description of his vision of the second

coming of Christ. He describes a

great awakening. May it be so, and

may his book be a means of awakening for churches in the

Reformed tradition!”

The reader will understand that this “awakening” is a New Age
awakening, a kind of mystical consciousness of the cosmic
Christ in us, and that it has absolutely nothing to do with the
return of Christ as described in the Scriptures.

Van Kuyken writes further that “Wayne G. Boulton, pro-
fessor of religion at Hope College (RCA), Holland, Michigan,
is also supportive of Matthew Fox. And that

There is an increasing amount of documentation support-

ing the fact that Fox’s teachings have gained momentum

in many mainline denominations including: The United

Church of Christ, Presbyterian Church (U.S.A.), Ameri-

can Baptist, and the Reformed Church of America.

Van Kuyken adds that he was “deeply concerned after read-
ing Rev. Don Postema’s book, Space for God, in which he
quoted Matthew Fox so favourably. (Not to mention Zen Bud-
dhists, etc.). This book of Postema is a publication of the
Christian Reformed Church.

Similar information comes from the Netherlands. Neder-
lands Dagblad of 29 October 1991 reports on a “Day of study
about New Age and Christianity.” At this conference the syn-
odical Dr. P. Schelling (not to be confused with Rev. P.

Schelling of our Reformed sister church in Leeuwarden) de- |

livered a speech about “paranormal phenomena in the Bible.”
He had come to the conclusion, in his pastoral work, that we
“should not ignore these forms of spirituality.” For, “also the
Bible does not come with a negative judgment.” We read
also:
In the last part of his speech the speaker concluded that
it is not possible to indicate a borderline beyond which
paranormal phenomena become inadmissible. “This is a

as it is described (and prescribed!) in the

Bible, is not God’s revelation, but it is

just human religious experience. It does

not come from the God of the Bible, but
it comes from inside man and from what man feels. It is a
purely mystical human experiential matter.

In what is described above we can see the fruits. A liber-
al theology accepts and promotes the mystical (pagan) spiri-
tuality of the New Age movement. Liberal “Christianity” has no
resistance against this pagan New Age movement and its per-
sonal experience of (pagan) religious spirituality. It drinks it
in. All religion, as human experience, is seen as basically the
same. We see in this way a growing syncretism between
New Age and liberal, erring “Christianity.” It has rejected the
Christ of the Scriptures because it refused to believe the Scrip-
tures of the Christ. Therefore it cannot distinguish between the
Holy Spirit and the evil spirit anymore. And for the same rea-
son, many are blindly following. It sounds so concerned. And,
what is more, it feels so spiritual.

In 2 Thessalonians 2:9-12 the Lord tells us through His
apostle Paul:

The coming of the lawless one by the activity of Satan will

be with all power and with pretended signs and wonders,

and with all wicked deception for those who are to perish,
because they refused to love the truth and so be saved.

Therefore God sends upon them a strong delusion, to

make them believe what is false, so that all may be con-

demned who did not believe the truth but had pleasure in
unrighteousness.
And

The wrath of God is revealed from heaven against all un-

godliness and wickedness of men who by their wicked-

ness suppress the truth..., Romans 1:18-25.

May the eyes of many be opened so that they see, and turn
away from this deceit. And, “Let any one who thinks that he
stands take heed lest he fall” (1 Cor. 10:12).
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Some thoughts on
Genesis 2:10-14.

God opened the world

As already said in the first article,
the river is the third great work of God
mentioned in Gen. 2. First it says that
God made man (Gen. 2:7). This is fol-
lowed by the statement that God plant-
ed a garden, v. 8. God made this into a
lovely dwelling place for man; the trees
were pleasant to the sight and good for
food. And thirdly, God made a river flow
through the garden.

This is of tremendous importance,
for the river is there “to water the garden”
(v. 10). Imagine a garden without water.
Everything would dry out. God had made
paradise very beautiful, but without a
continuous supply of water this garden
would soon become dry as dust.

The river is not only important for
the garden, but also for man. The garden
was the dwelling place of the first people,
and the trees gave their fruit also for man
to eat. Without the river, man would have
no place to live on earth. But now that
God made a river flow through the gar-
den, He not only made sure that the gar-
den would continue to blossom and give
fruit, but also that man could live there.
The garden’s existence and man’s life in
it both depended on this third great work
of God.

But what happens to the river after
having provided water to the garden?
Then it does not disappear in the earth,
as if it had fulfilled its work. It continues to
flow on the surface of the earth, and it
even divides into four streams, going in
different directions.

This means no less than that the riv-
er which brought life to paradise, contin-
ues its life bringing work beyond par-
adise.” And so the world became
accessible to man. Adam and Eve began
their life in paradise. But paradise was
only a garden, a part of a province called
Eden. God had told man to fill the earth,
Gen. 1:28. Therefore Adam and Eve
were never supposed to stay in the gar-
den all their life, they had to go out.

How could man have left paradise
without the river? It was a time without
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water from the tap, even without water
from wells. Those discoveries would all
come later. By letting the river continue
beyond paradise God opened the world
for man. They can stay alive outside the
garden, they can drink, and also proba-
bly find food, by just following the rivers.

These rivers bring him far. He can
go all the way to Havilah and Cush, two
different regions of Arabia. And he can
follow the Tigris and the Euphrates, and
pass through Mesopotamia. The Middle
East, from Turkey to Arabia, became di-
rectly accessible to man because of the
rivers.

This part of Scripture, even though it
does speak about location and men-
tions countries, is not about geography. It
is very much directed toward man and
his life on the earth. It shows that right
from the beginning of the world, even be-
fore sin entered it, God did not want
man to be locked up in paradise. He
made the rivers flow outside paradise
and so opened the doors of paradise for
man. The first human beings were al-
ready supposed to explore the world out-
side. The fact that we today can live out-
side paradise and have spread out over
the world is directly connected with it.

God made agriculture possible

When we think of paradise, we have
a mental picture of a beautiful landscape,
in which man does nothing. When he
needs something he plucks fruit from
trees. He has nothing else to do but to
praise God. This impression is wrong,
however. Man had to work, already in
paradise.

We can see that in v. 15, where it
says that God gave man a place in the
Garden of Eden “to till it and keep it.”
“Tilling” is not necessary for trees. If
man had no more to do than plucking ap-
ples and pears from trees to eat them, he
would never do any tilling. “Tilling” is
done to fields, and as the result man
can eat vegetables and bread (Gen.

3:18ff.) In the language of the Bible the
word is also used for the work in the ’

By N.H. Gootjes

vineyard, resulting in a harvest of grapes
and in wine.

The Garden of Eden was the place
where man was supposed to work. Agri-
culture had to begin in paradise, by till-
ing, by the whole process of opening the
ground, sowing, and harvesting. And all
this was made possible by the river in
paradise “to water the garden.”

But agriculture was not meant to be
limited to paradise. The Bible already
mentioned in connection with the cre-
ation of man that man should till the
ground of the earth (Gen. 2:4ff.). In this
context we read that God did not let the
river of paradise disappear after it had
passed through the garden, but let it con-
tinue its course. The river even branched
out in four directions.

By doing so, God made agriculture
possible far beyond the borders of the
garden. Man could not only leave the
garden, he could also live outside the
garden. He could go out into the world
tilling and harvesting. This was foreseen
right from creation. It is not by accident
that a large part of the world can be used
as farmland. The world has been created
in such a way that everywhere people
can eat. This should make us both obe-
dient wherever we live, and grateful for
what we have.

God gave access to luxury

A special remark connected with the
land of Havilah also deserves our atten-
tion. Verses 11 and 12 mention that gold,
bdellium and onyx stone can be found in
this land. This remark is often used to
support the opinion that “Havilah” should
be identified with Arabia, for all three
can be found there. This may be true, but
it cannot be the meaning of the remark. If
Gen. 2:10-14 is not a lesson in geogra-
phy, it must be important in itself that
gold, bdellium and onyx stone can be
found in Havilah.

This remark must be connected with
the fact that man could leave paradise.
He would follow the rivers. And where
could he arrive? In a country where gold,
bdellium and onyx could be found. We



get the impression that these were not
available in the Garden of Eden. But they
were not outside man’s reach: he could
obtain them by following the river Pishon.

But what could man do with these
things? What useful purpose does gold
have? One cannot make a useful tool of
gold. It can only be used for decoration.
Yet the Bible says that the gold of the
land is good. It comes in good, pure
nuggets, which can easily be worked into
jewels. “Bdellium” is a kind of resin from
a plant. You cannot eat it, it is highly
praised in the East as an aromatic sub-
stance. The onyx stone serves no “use-
ful” purpose either, it is used for jewels.
All three things belong to the category of
luxury.

We often have a wrong idea of life in
a sinless world. As if man ambled around
in paradise, enjoying the beautiful land-
scape, eating from whatever fruit tree
he came across, and praising God. But
then too, life was more than that. Life in
paradise involved working for daily
bread: tilling the ground. But let us not
limit paradise life to a life of strict utility.
The rivers were made so that man could
leave the garden, and find beauty. He
could work the gold, bdellium and onyx
into things he could enjoy. The making
and use of these things too belongs to
paradise life as God had intended it. God
put beautiful things at man’s disposal.®

Creation in a world of sin

But this leads to a problem. The text
forms a part of the very first history, be-
fore the fall. Can it still be applied to-
day? We live in a completely different sit-
uation. For sin has entered into the
world, and as a result we no longer live in
a paradisal situation. Has this text some-
thing to say for our faith today? This crit-
icism can refer to the text Paul wrote in
1 Corinthians: “I decided not to know
anything among you but Jesus Christ
and Him crucified,” 1 Cor. 2:2. Should we
not think and speak about Jesus Christ
and our salvation instead of about cre-
ation? Recently someone said in con-
nection with using the early chapters of
Genesis: “We have to take seriously the
angels who guard the entrance of par-
adise with the sword.” Did the situation
not change so radically, that our lives are
no longer determined by paradise, but
only by Christ?!

In answering this question we should
first of all admit that we can never apply
atext from Gen. 1 and 2 to our lives as if
nothing happened afterwards. We have
to take into account the changes brought
about by sin and God’s punishment of
our sins. Every text should be explained
and applied within the context of the
whole of revelation.

But, with this proviso, we have to ‘

maintain that we today, in a world of sin,
can still apply a text like Gen. 2:10-14
and, | would like to add: we should ap-
ply such texts to our lives. Several rea-
sons can be given. For example, if we
can no longer use Gen. 2:10ff because
the text describes the situation preceding
the fall in sin and the revelation of Christ,
then neither can we do anything today
with man’s creation in God’s image, Gen.
1:26, or with the institution of marriage, in
Gen. 2:18ff.

In the second place, Scripture itself
in its reasoning after the fall refers sev-
eral times to the period before the fall. So
does Jesus Christ in His instructions on
marriage, Matt. 19:8, and the apostle
Paul concerning the use of food, in 1
Tim. 4, especially v. 4.

In the third place, after the fall God
punished woman and man. To Eve He
said: “l will greatly multiply your pain in
childbearing..., Gen. 3:16. In other
words: God did not take away His bless-
ing: “Be fruitful and multiply,” Gen. 1:28.
He made it difficult for her to bear chil-
dren. In a similar way the punishment of
man shows that God did not take away
from man his work of tilling the ground.
But He added suffering to man’s work
on the earth.

However, | want to emphasize espe-
cially a dogmatical reason. It is this fact,
that christology should not be played

out against theology. It sounds very pi-
ous: “Speak only about Jesus Christ,”
but in fact Jesus Christ is separated
from His context. Jesus Christ did not
come first, God’s creation work came
first. Only when man committed his atro-
cious sin against God, do we begin to
hear about Jesus Christ. Jesus Christ is
not the be all and end all of God’s works.
He came in between. Christ should be
seen in the context of a world, which be-
gan sinless but was spoiled because of
our sins. Christology is undoubtedly the
center of biblical revelation, but Christ is
the center in a world created by God.
The whole doctrine of Christ’s salvation
and the application of Christ’s work to
us hangs in the air without the doctrine of
God and of creation.

For the work of Jesus Christ is basi-
cally restoration, not a new beginning.
On the basis of Christ’s work we are
reconciled with God. And now we have
to serve God again, with all our heart,
soul, mind and body. As it says in Rom.
12:1: “l appeal to you therefore, brethren,
by the mercies of God, to present your
bodies as a living sacrifice, holy and ac-
ceptable to God, which is your spiritual
worship.”

The way we should live in this world
is first of all determined by God’s work
of creation. If we do not see Christ’s work
in the context of creation, we will fall into
one of two traps. The first is that we sep-
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arate faith and our daily life. We go to
church on Sundays and worship God
then. But we do not worship Him with our
bodies, in our daily life. Our job and
whatever work we do are not determined
by obedience to God. We can do what
we want in our daily life, as long as we
worship God on Sundays for His salva-
tion in Jesus Christ.

The other option is to limit our daily
work as much as possible. We do want
to serve God, and we cannot do that in
our daily occupation. So we only earn
so much money that we can live, and
spend as much of our time as we can on
propagating Christ’s salvation work. As if

PRESS REVIEW

presenting ourselves to God in our daily
work is not spiritual worship.

Only the combination of creation and
redemption gives us the right perspec-
tive on our daily lives. To put it more pre-
cisely, only Christ’s redemptive work,
seen within the framework of God’s cre-
ation will give us the right perspective of
our daily lives. We have to maintain that
Gen. 1 and 2 record history. But this
recognition requires of us that we also let
our lifestyle be determined by God’s in-
stitutions from the beginning.

" This is seen by Cl. Westermann, but he
immediately distorts it again by taking the

four rivers not as literal rivers, but as indi-
cating completeness: “It is the world which
receives life and fertility from the four rivers
that flow from the river of paradise. It would
not fit the structure if the four rivers were
just any four and the lands just any lands,”
Genesis 1-11, p. 217. Westermann’s cor-
rect observation cannot function because
he does not accept the historicity of this
passage.

8 See on this J. Kapteyn, Van Hem die is,
die was en die komt (Goes: Oosterbaan &
Le Cointre, n.d.) p. 80.

® This was said in a speech by Dr. G.C.

| den Hertog, according to the report of this
speech in the Nederlands Dagblad, Sept.

| 12,1991, p. 2.

By C. Van Dam

Leaving the Christian
Reformed Church:.

The last time we took a look at a re-
port which served a special classis of the
CRC in the Niagara peninsula. This re-

port gave grounds why separation from |

the CRC was justified. We have noted
the biblical and Confessional reasons
and now turn to church orderly and pas-
toral arguments for withdrawal.

Church orderly reasons for
withdrawal

The Church Order is being changed
to allow women in all the offices, and yet
one needs to abide by the accepted
Church Order. Thus those who oppose
the ordination of women have basically

no choice but to withdraw from under |

the Church Order and hence to leave the
CRC. This is the first church orderly rea-
son for withdrawal.

A second is that the Church Order in
the CRC is being set aside where it suits
and is being abused. The consistent
tendency is to undermine the authority of
the local consistory.

We used to believe that the con-
sistory has “original authority” while
broader assemblies have “delegat-
ed authority.” Now we have the odd
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situation where “delegated authori-
ty” is permitted to depose and sus-
pend “original authority.” Now local
churches are being viewed more like
franchises of the denominational hi-
erarchy rather than local churches
who, by free will, have entered into
an ecclesiastical union.

We have recently witnessed two
cases, Telkwa, BC, and Washing-
ton, PA, where the classis suspend-
ed and deposed local officebearers.
Synod 1991 upheld the action of
Classis Lake Erie in which it sus-
pended and deposed an elder and
minister.

Is this the kind of treatment coun-
cils are to expect in this time of soul
searching within the denomination?
How can councils exercise their God
given authority in guarding the flock
against error, knowing that if they op-
pose the denomination their authori-
ty will be ignored and at times re-
voked?...

The report goes on to say:

When we listen to Dr. Henry De-
Moor [professor of church polity at
Calvin Seminary], he says that deci-

sions of Synods are settled and bind-
ing. Churches have the channels to
overture Synod for changes. How-
ever, if those overtures are not ac-
ceded to, the churches have a
choice, either they comply or they
withdraw. However, when churches
seek to withdraw, the denomination
does everything to block such a
move. Even when the majority of the
church members are in agreement
with the council, some classes still
seek to use power over them.... Un-
der all these pressures conservative
churches are seriously considering
how they can, in good conscience,
continue to remain under the Church
Order. Some are deciding to do the
honourable thing and withdraw.

Pastoral reasons for withdrawal

The report notes that the CRC is
‘ deeply divided and says:

. We see in most classes factions
among ministers. Ministers’ meet-
ings are superficial and uncomfort-
able as both sides seek to be pleas-
ant while inside they know they are
deeply divided. This is seen in the




area of pulpit exchange. Both sides
avoid pulpit exchanges because they
do not want it and often, neither do
the people. Some churches make it
publicly known, while others merely
exercise their consistorial responsi-
bility over the pulpit. When classis
meets, it becomes quickly apparent
that there are factions.

Also in churches there is division.
In many churches there are conser-
vatives and progressives. These of-
ten treat each other as strangers and
hardly talk. There is no communion
of saints. Some refuse even to shake
hands. Each group runs the other
down.

Faced with this situation we all
seek to deal in a pastoral way with all
concerned.... So how can a council
deal with this situation in a pastoral
way?

The report continues by indicating that a |
local council should give clear leader- |

ship. If there is division, then the assets
of the church should be divided accord-
ingly with the majority retaining the build-
ing. The classes should respect the au-
thority and responsibility of the local
council and not intervene in a hierarchi-
cal manner. It is better to go separate
ways than to try to keep together, with
all the accompanying stress and tension,
what does not belong together.

The concerned and the Canadian
Reformed Churches

An extensive account of the report
has been given for crucial issues are

raised and it gives in a nutshell so to |

speak the key difficulties of the con-
cerned. No one will argue that it is im-
portant that we as members of the Cana-
dian Reformed Churches know about
events in the CRC, especially now that
congregations are leaving. Historically
we are very close. Also, past Canadian
Reformed synods have overtured the
CRC on issues that the concerned also
have difficulty with. Motivating the ap-
peals to the CRC has always been the
ecumenical desire that we find each oth-

er in the unity of the faith. It is encourag- |

ing that in Rev. Gangar’s speech that de-

sire for unity with true Christian believers |

also came out. In the previous issue of
Clarion the following had been quoted
from the report he had presented.

So we maintain the balanced
Scriptural teaching is that we are to
be united, but not on compromised
truth. In fact, when we seek to with-
draw it is not seeking to ignore the
Biblical command of unity, but rather
to endeavour to enter into and pur-
sue that unity with those who do
maintain the truth.... So we maintain

we are withdrawing in order to main-

tain unity with those who adhere to

God'’s truth.

This desire on the part of the concerned
who are withdrawing gives them obliga-
tions. These obligations are not, howev-
er, only for them. We, too, are involved in
the light of our historical roots and in view
of past overtures to the CRC.

What can we do, concretely speak-
ing, in the present situation? Before an-
swering that, we should first note a few
features of the current difficulties for the
concerned in the CRC. As our parents
and the older generation of ministers can
tell us from their experience in 1944,
there is invariably much hurt and pain
within one’s family and congregation in
a church struggle. The concerned in the
CRC are finding that out too. Further-
more, the proverbial tolerant liberal smile
has turned into an ugly scowl as more
than one classis seeks to muzzle or crip-
ple reformation minded councils. Some
councils are still wavering; others are be-
ginning to decide to leave the CRC.
There is a whole process of withdrawal
from the CRC that needs to work itself
out and which is just getting started.
When Synod 1992 reaffirms its earlier
decision on the ordination of women (as
expected), a new impetus for leaving
will be provided.

Under these circumstances, it would
be good if we would remember their
struggles in our prayers, also in the pub-
lic worship services. This is already be-
ing done in various places, but it is good
to mention this point here too. After all,
this is an ecclesiastical matter of great
importance. If there is a concerned coun-
cil or a church that has left the CRC
nearby, we should reach out to these
brothers and sisters in a supportive way,
on both a personal level and an ecclesi-
astical one. Consistories can write con-
gregations that have separated them-
selves and invite closer contact. This,

too, is already happening, but here, too, |

it is good to remind ourselves again of
this possibility. There are many things
that need to be talked through, if only to
get to know each other better and to re-
move misconceptions of each other and
possible misunderstandings.
Sometimes the question is raised
whether it is right for the concerned who
leave the CRC to remain on their own
for the time being and form an indepen-
dent church. If there is a faithful church of
the Lord in the area, should they not im-
mediately seek union with such a
church? In thinking about this question,
we need to note a number of factors.
Last year when representatives of con-
cerned councils came together in a
meeting of the Christian Reformed Al-

liance, the common strategy that was
adopted specified that for the time being
those churches that withdraw from the
CRC remain independent and seek each
other as ex-CRC churches for mutual
support and counsel. In other words a
type of loose federation of those church-
es that had left the CRC would in effect
be formed. Such a situation was, how-
ever, regarded as a temporary situation.
There was no desire to form a new “de-
nomination.” Personally, | think that such
a strategy was and is justified. As has
already been noted, the process of with-
drawal is a long and difficult one which
could still take quite some time before it
has been fully completed. Under such
circumstances it seems wise to do one
thing at a time. It is difficult enough to
make people see their obligation to leave
a church that has meant much to them. It
is not necessary to complicate this pro-
cess by also making final decisions
about future ecclesiastical affiliation. Fur-
thermore, there is also historical prece-
dent for what is taking place now.

In broad outline, what has been de-
| veloping is analogous to the events sub-
sequent to the Doleantie of 1886 when
a second secession took place from the
liberal Reformed state church. Those
churches who left under Kuyper and
others did not, however, immediately
seek to join those of the Secession who
had already seceded in 1834 from the
same apostate church. Our forefathers
did not pass a harsh judgment on their
organizing themselves temporarily. It is
of interest to note that Dr. K. Schilder in
his lectures on the church raised the
question whether it was right that the
churches of the Doleantie organized
themselves separately in spite of the ex-
istence of the faithful church of the Se-
cession. Schilder’s response was that he
thought this was possible in the first pe-
riod as long as this was seen as a tem-
porary solution and that the need to seek
out others was not lost sight of!"

We do not know what the future will
bring. Let us pray and work that we can
find each other in the unity of the faith, as
our forefathers did almost 100 years
| ago when the Afscheiding and Doleantie
came together in the Union of 1892.
This month the Christian Reformed Al-
liance plans to meet again. Its decisions
could have far reaching consequences.
We hope to keep you posted.

' K. Schilder, De Kerk [Dictaten], (published
without Schilder’s taking responsibility for
‘ them, 1942), 100. My thanks to Dr. N.H. Goot-
| jes for this reference.

515




An “Election Theology”

of Covenant:

(In what follows the reader will find the
third part of Prof. D.J. Engelsma’s re-
sponse to my refutation of his charges
against our doctrine regarding God’s
covenant with all the children of believ-
ers. My reply follows [J. DeJong].)

Faith a condition?

In his letter in the March 15, 1991 is-
sue of the Standard Bearer, “Liberated”
theologian Dr. J. Dedong responded to
my charge that the “Liberated” doctrine
of the covenant makes the covenant de-
pendent upon the will and work of the
baptized child. This, | contended, is the
clear and necessary implication of the

teaching that the faith of the child is the |

condition for the fulfillment of the promise
that God is suppcsed to make to every
baptized child. | appealed to the Re-
formed confession, the Canons of Dort,
which repeatedly deny, in so many

words, that faith is a “condition” unto |

salvation (cf. 1/9,10; I, Rejection of
Erros/3; 111,IV/14; and Il1,1V, Rejection of
Errors/6). Appeal to the confession is a
weighty, indeed conclusive, argument
among Reformed Christians.

The response of Dr. Dedong to this
appeal to the confession was that he di-
rected the attention of our readers to oth-
er passages in the Canons: 1/3,4,12;
11/5; and V/14. He asked why | quoted
the passages | did, and passed over
other passages. The answer is simple
and obvious. | directed attention to those
passages that treat the issue under dis-
cussion: “Is faith a condition according to
the Reformed creeds?” Nowhere do the
Canons teach that faith is a condition.
Again and again, the creed denies, more
than once explicitly, that faith is a condi-

tion. The Canons instruct Reformed |
Christians to see the teaching that faith is |

a condition as an aspect of the grave er-
ror that compromises the gospel of sal-
vation by sovereign grace. The Canons
are a sworn foe of “conditions.”

The reason why | did not refer to the
passages brought up by Dr. DeJong
(and the reason why he should not have
referred to them either) is that none of
these passages teaches that faith is a
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| that 1) God eternally decreed to give

condition. One would not expect that the
logical Canons would contradict them-
selves by denying that faith is a condition
in one place, while affirming that faith is
a condition in another place. Nor do
they. In 1/3,4, the Canons teach that God
gives faith to some men (the elect, ac-
cording to 1/6) by the preaching of the
gospel and that through this faith they
are delivered from the wrath of God and
have eternal life conferred upon them.
There is nothing here about faith as a
condition.

Canons 1I/5 speaks of a “command”
to believe on Jesus Christ that comes to
all who hear the preaching.... Also, the
command sets before every hearer the
only way of salvation, so that those who
refuse to believe have only themselves
to blame, as 11/6 goes on to assert. But
the command that comes to all is in-
tended and used by God to give faith to
some only, in sovereign, particular
grace....

The “command” of Canons II/5 is
not a “condition.” So far is it from being
true that the command is a condition

faith to the elect only; 2) Christ earned
faith for the elect only; and 3) the Holy
Spirit irresistibly bestows faith upon the
elect as a gift, thus bringing them infalli-
bly to salvation. Applied to the children of
believers, this means that God gracious-
ly purposes and promises to give faith to
the elect children only; that Jesus pur-
chased faith by His death for the elect
children only; and that the Spirit gives
faith to the elect children only, through
the Word and sacrament, in particular,
sovereign grace.

Canons V/14 does not even refer to
faith, but rather reminds us that God
uses the means of the Word and sacra-
ments to preserve and perfect the work
of grace in us. Not even remotely does
this article so much as hint at the teach-
ing that our faith is a condition for re-
ceiving the contents of a promise made
to everybody.

There is not a shred of support in

the Canons of Dort for the teaching that
faith is a condition unto salvation, |

By D. Engelsma

whether in covenant lines or on the mis-
sion field.

Condition or instrument?

The reason for this is that the
Canons are thoroughly biblical. And the
Bible does not teach faith as a condition
unto salvation. It does indeed use what
Dr. DeJong calls “conditional language”:
“If you will not believe, you will not be
established” (Isa. 7:9). But this language
makes faith known as the way to salva-
tion and as the instrumental means of
salvation, not as the condition unto sal-
vation.

Nor is this distinction negligible — a
distinction without a difference. It is fun-
damental to the gospel of grace, and,
therefore, to Reformed orthodoxy, that
faith is not an act of man upon which
righteousness and salvation depend, but
the means by which God justifies and
saves a man and the way in which the
sinner embraces the righteousness and
salvation of God presented in the gospel.
Nowhere does the New Testament teach
that the sinner is justified or saved “on
account of” faith. Righteousness and sal-
vation are rather “by” faith (as means) or
“out of” faith (as source)....

Dr. Dedong is very seriously in error,
therefore, in his translation and explana-
tion of Romans 4:16. | had appealed to
this text in support of the Protestant Re-
formed teaching that the covenant
promise of God is to elect children only.
For the apostle writes that the promise
is “sure to all the seed.” If the promise at
baptism is for every child, conditioned
by the child’s faith, the promise surely is
not sure to anyone. Dedong, however,
thinks that | “have strange glasses on”
to read the text as proof of an uncondi-
tional promise to the elect. DeJong gives
the text this way:

That is why it depends on faith, in

order that the promise may rest on

grace and be guaranteed to all his

(Abraham’s descendants — not only

to the adherents of the law but also

those who share the faith of Abra-
ham, for he is the father of us all.



DedJong then explains, “Paul stress- |
es the condition (his emphasis — DJE) of
the covenant: the call to faith!”

There is nothing strange about my
glasses. What is strange is his transla-
tion, specifically the words, “That is why
it depends on faith.” The apostle did not
write, “It depends on faith.” He wrote, as
the King James Bible correctly trans-
lates, “It is of (Greek: ek) faith.” The in-
heritance that God promised to Abraham
and his seed comes to us out of faith as
the source, and not out of the law. Faith
is not the condition, but the source of
the inheritance. And the difference is that
“faith-as-condition” means that reception
of the inheritance depends upon an act
that we perform, whereas “faith-as-
source” means that the inheritance
comes to us from Christ (to whom faith
unites us), without any working to fulfill
conditions on our part. If the inheritance
depends upon faith, it is not “by grace,”
as the apostle states in Romans 4:16.

It must be sharply proclaimed (and
everyone who hopes to be saved must
believe it): Never does the gospel of the
Scriptures teach that the promise, righ-
teousness, or salvation depends upon

faith. Faith is not a basis, ground, or
condition of salvation. So to present and
view faith is fatally to compromise the
gospel of grace....

Christ’s death for the children of |
believers }

Two other charges against the “Lib-
erated” doctrine of the covenant, Dr. De- ‘
Jong brushes aside as having little or no |
weight in the debate. But they are not as ‘
flimsy as Dr. DeJong supposes. One is ‘
the charge that the “Liberated” teaching
necessarily implies that the death of ‘
Christ fails to secure the redemption of I
some persons for whom He died. At the
heart of the “Liberated” covenant view, I

is the teaching that God makes the cov- } :

enant promise to every child at baptism.
But our Reformed confession teaches
that the baptism of the children of the
faithful is based upon Christ’'s death for
them and that our children are to re-
ceive baptism as a sign and seal of that
which Christ has done for them on the
cross (Belgic Confession, Art. 34).

The Reformed baptism form similar- |
ly teaches that the promise of baptism
that the Holy Spirit will dwell in us and
sanctify us is the promise to apply to us
“that which we have in Christ.” The
prayer after baptism expresses that the
baptism of the children seals and con-
firms, not a future forgiveness of sins on
the condition that the children will some-
day believe, but a pastforgiveness of the
sins of the children “through the blood

of...Jesus,” regardless of the fact that
the children cannot as yet believe.

If, now, as the “Liberated” teach, the
promise of baptism is for every child; if
the sanctification of which baptism is a
sign and seal is promised to every child;
if, in short, the covenant is made with ev-
ery baptized child, Christ must have died
for every child of believing parents. But
since some baptized children perish in
unbelief, the death of Christ for some per-
sons failed to secure their redemption.

Dr. Dedong must not respond to this
charge by stating that at baptism God
promises the children that He will wash
them in Jesus’ blood if they believe. No
one disputes that the promise at bap-
tism is a promise that God will fulfill and
that the children will enjoy in the way of
repentance and faith. But the “Liberat-
ed” theologian must explain the relation-
ship between the promise to wash every
child from his sins and the death of
Christ, the ground of the covenant and
the basis of the promise.

Question 66 of the Heidelberg Cate-
chism is pointed and conclusive regard-
ing the truth that the promise is based
upon the death of Christ. “The sacra-

ments...declare and seal to us the |

promise of the gospel.” This promise,
declared by baptism, is that God “grants
us freely the remission of sin, and life
eternal, for the sake of that one sacrifice
of Christ, accomplished on the cross.”
The ground of the promise to “us” is the
death of Christ for us. If, now, the promise

| of God at baptism is to every child, God

promises every child that He grants him
forgiveness and eternal life on the ground
that Christ died for him.
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Does Dr. DeJong believe that Christ
shed His blood for the washing of all the
children of the faithful? Is baptism a sign
and sacrament of a sanctification that
Christ has accomplished for every child
of believers? Does every child have in
Christ the washing away of his sins?...

If so, the death of Christ failed to
save many for whom Christ died. If not,
the promise at baptism, according to the
Reformed confessions, cannot be for ev-
ery child. For the promise, based as it is
on the death of Christ, is exactly as ex-
tensive as was that death.

Does the Word of God fail?

The other charge that Dr. Dedong
dismisses, as a “caricature of our stand-
point,” is that the “Liberated” doctrine
teaches that the “word and promise of
God have failed” in many cases. The
point here is simply that, on the “Liberat-
ed” understanding of the covenant, God
promises the establishment of the cove-
nant and the covenant blessings to many
children who nevertheless perish in hell.
Either God never fulfilled His promise,
or the children fell away from the grace of
the promise. In either case, the Word of
God has failed.

It is nothing less than astonishing
that Dr. DeJong quotes Romans 9:6 in
his response to this charge: “Not as
though the Word of God hath taken none
effect.” This is indeed the apostle’s em-
phatic declaration.... It is that the Word
of God’s promise to establish the cove-
nant with believers and their children did
not fail. But God’s Word of promise did
not fail, the apostle explains in the fol-
lowing verses, because that promise
never was made to every child of Abra-
ham (and of believing parents). The chil-
dren of Abraham (and of believing par-

| ents), to whom the promise is made, are

not all the physical children, but only
some of them — the “children of the
promise” in distinction from “the children
of the flesh” (v. 8). The word of promise
exclusively refers and is addressed to
certain of Abraham’s (and our) children,
those namely whom God has eternally
elected (vv. 9ff.). Believers and their elect
children are God’s Israel. The other chil-
dren are merely “of Israel.” But the word
of promise is alone to “Israel” (v. 6).

It is the argument of the apostle Paul
in Romans 9:6ff. that, if the promise is for
all the children without exception, no oth-
er conclusion is possible than that the
Word of God has failed.

It is, therefore, the judgment of the
apostle upon the “Liberated” doctrine of
the covenant that it teaches that the

| Word of God’s promise fails.

| beseech Dr. Dedong to take this
judgment seriously.
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The Covenant and
the Children of Believers

— A Reply:

In the treatment of this third re-
sponse of Engelsma’s, I will follow him
in the points he raises.

Faith a condition?

On the basis of his narrow definition
of the word “condition” Engelsma comes
to some strong statements about the
Canons of Dort. He refers to the Canons
as “the logical Canons,” and he says:
“Nowhere do the Canons of Dort teach
that faith is a condition.” And: “There is
not a shred of support in the Canons of
Dort for the teaching that faith is a con-
dition unto salvation....”

It is true that with respect to the arti-
cles brought forward by Engelsma, as
well as in the Canons of Dort as a whole,
there is no reference to faith as a condi-
tion. Whenever the word condition is
used, the Canons refer to the term in
the sense in which the Remonstrants
used it, that is, as meritous or contribut-
ing condition in which some of the work
of salvation is attributed to man’s free
will. Dort consistently rejects this use of
the term condition. But Engelsma over-
states his case when he says that there
is not a shred of support in the Canons of
Dort for the teaching that faith is a con-
dition unto salvation. For this would imply
that the fathers of Dort, who authored the
Canons, were opposed to the use of the
word condition as such.

Here Engelsma has all the writings of
the fathers of Dort against him. Schilder
points out that at the Conference of The
Hague in 1611 all six Reformed theolo-
gians present spoke about “conditions
of the covenant.”" One of the six, Festus
Hommius, later became the clerk of the
Synod of Dort. To be sure, Dort rejected
the Remonstrant view of “condition.” As
Schilder puts it, Dort rejected the idea of
a meritorious condition (1/9), a condition
to which, as one possibility out of many,
God chooses and then binds Himself
(1/10) a condition which gives prerequi-
sites or binds God, a changing condition
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(I Rejection of Errors 7) and a contin-
gent condition, (I R. of E. 7). But the
Canons do teach a designated condition
(I/12 and 11/5) to which we are bound.?
One look at the Acts of the Synod will
also make clear that Dort never intend-
ed to reject all reference to conditions in
the covenant. The delegates from Great
Britain said:
We do not deny that such good plea-
sure of God is revealed in the gospel
according to which he has decreed
to choose faith as a condition upon
which he applies His salvation....?
Also when they reject the Remonstrant
view of condition they say:
Some of the promises of God con-
cern the end, some concern the
means to the end. The promises
concerning the end are with condi-
tion....But because no one can fulfil
the condition God has also made
free and absolute promises to have
the condition fulfilled (vande condi-
tien zelve te gheven); which he
works in us so that we through the
same as through means arrive at
the goal.*
The same fathers of Dort were also the
authors of the prologue to the Staten-
vertaling. In this prologue the authors
state “that God has ordained His Son to
be a Mediator and promised us eternal
life on the condition that we believe in the
Mediator.” In fact, the prologue makes
free use of the word condition, but strict-
ly in the sense that faith is a designated
or attending condition in salvation:
“The word Testament is a Latin word
with which the Greek word Diatheke
is translated.... With it in fact is indi-
cated the covenant itself, which God
has made with men (de menschen),
to give them, under certain condi-
tions [conditién (voorwaarden)], eter-
nal life. The covenant is two-fold,
the Old and the New. The Old is that
which God made with the first man
before the fall, in which eternal life
was promised on the condition of an

By J. DeJong

absolutely complete obedience to
and observation of the law....God
presented this again to the Israelites
in order that they should learn to un-
derstand it, (since this condition is
transgressed by all people and can-
not be fulfilled by anyone any
longer....”
Here there is a free use of the word “con-
dition” in a non-Remonstrant sense by
the fathers of Dort. How then can one
say that the fathers of Dort rejected any
notion of faith as a condition?
| could go on to find more examples.
But I hope this is sufficient to challenge
Engelsma’s blanket assertion that there
is not a shred of support in the Canons
for the teaching that faith is a condition to
salvation. The issue at Dort was not the
word condition, but how it was used! And
whereas the term itself was not em-
ployed in the Canons, by analogy with
the usage above it is clear that they took
the command of Canons II/5 as a condi-
tion. Also, the language of llI/IV 8 is
clearly analagous to the usage above,
since it implies that with the promise of
the gospel comes the earnest call to re-
pent and believe.

Condition as instrument

After all | have written in previous ar-
ticles it should not be necessary to dwell
long on the matter of faith as the means
or the instrument through which we are
brought to salvation. Dort never disquali-
fied the use of the word condition as a
means or instrument, and it is only in this
sense that we admit its use. | repeat: it is
a caricature of no one but Engelsma
when he asserts that the Canadian Re-
formed view does not take the term “con-
dition” as referring to means or instru-
ment. This is an entirely fictitious and
contrived accusation, motivated by the
fact that Engelsma has pressed the
Canons of Dort into a logical mould
which restricts the promise to the elect
and hence will not permit one to speak
of a promise to all the children of the



covenant. Engelsma gives ample evi- \
dence of this in speaking of the “logical
Canons.” To this | reply: the language of .
the Canons does not break the rules of |
logic, but certainly transcends these ‘
rules. Therefore the Canons ought not to |
be read with a preconceived logical [
scheme in mind, but should be allowed to
speak for themselves. {

Engelsma also says that | am “very
seriously in error” in my translation of
Rom. 4:16. | simply followed our adopted |
translation (RSV: That is why it depends f
on faith...), but this for Engelsma is a
grave error. For he says the text speaks
not of faith as condition but faith as
source. And “faith as source” means: |
the inheritance comes to us from Christ.

Who can follow this line of reason-
ing? It is true that the original says “out
of” or “of,” but why must this mean
source? And if faith is the source, how
can one jump to Christ? The text does
not do that! One must not read his dog-
ma into a text. Calvin takes the expres-
sion as saying: “It is by faith.” So does
Luther in his translation (durch glauben).
The French Bible says that the inheri-
tance is by faith (les heritiers le sont par |
la foi). The RSV translation is admittedly
open for misunderstanding; but it need
not be regarded as being in error, as long
as the expression “it depends on” is tak-
en as a means and not as either a
source or a cause. That is why Engels-
ma’s dilemma on this point does not
make any sense, and the RSV transla-
tion is not as terribly erroneous as he,
by virtue of his preconceived dogmatic
position, wishes to have us believe. A
better translation would be: “it is by faith”
— but this is open for misunderstanding
as well.

Christ’s death for the children of
believers

With respect to his remaining two
charges Engelsma says that | brush
them aside “as having little or no weight
in the debate.” But anyone who reads my
article will clearly see that | did not do
this. Where did | in any way suggest
that his charges were “flimsy”? | stated,
and still maintain that they are unfound-
ed. This is also clear from the arguments
which Engelsma now draws on to shoul-
der them up.

In his second article Engelsma made
clear what his and the PR position is.
He said there that the demand in the
baptism form presupposes the regener-
ation of the child. As we said in our first
article, Engelsma confuses the promise
with the fulfiiment. He reads a promise ’
as if it were fulfilled.

This is the guiding thought in his at- |
tempt to charge us with teaching that |

“the death of Christ failed to save many
for whom Christ died.” He begins with
the Form for the Baptism of Infants,
which says that the Holy Spirit will dwell
in us and impart to us “that which we
have in Christ.” Similarly he says that the
prayer after baptism refers not to a future
forgiveness, but a past forgiveness.

“Those rejecting the
gospel of God spurn
the good promises
given to them, and
bring upon themselves
the wrath of the
covenant.”

Here one sees that all Engelsma’s
charges are based on his own specific
reading of the Form of Baptism. For the
Form, and Scripture itself, stresses not
the fulfillment at baptism, but the
promise. The Form says that the Holy
Spirit will dwell in us (future), not that He
already dwells in the hearts of the chil-
dren. And the prayer after baptism says
that God, by holy baptism, only seals
and confirms this promise. Hence that
language must be understood in a sacra-
mental way, stressing the certainty of the
promise rather than the actuality of its
present fulfillment.

With regard to the expression “that
which we have in Christ,” or “sanctified in
Christ” | need not, | hope, repeat all the
arguments given about this in the time
of the Liberation. But to suppose as En-
gelsma does that this must imply the
working of a seed of regeneration in the
hearts of the children is contrary to the
Baptism Form itself and contrary to the
teaching of the Heidelberg Catechism.
Calvin says in his commentary on 1 Cor.
7:14 that the children are holy by virtue of
their position in the covenant. They are
members of the church, and all the rights
of the covenant are freely imputed to
them. But this does not detract from the
demand. It also does not mean that the
promise is only fulfilled after the child
fulfils the demand. It simply means that

the promise is accompanied by the de-
mand. And the Lord God has not
promised to fulfil the demand for every
child. He promises salvation to every
child, and with it includes the demand to
repent and believe the gospel.
Engelsma here does the same thing
| that he did in his previous defense. He
lets the confession be governed by the
| principle of reason and not the principle
of faith. For he holds that if we believe
that every child at baptism has the
promise of the forgiveness of sins and
eternal life on the basis of the death of
Christ, then it must follow that Christ’s
death fails to save many for whom He
died. But this does not necessarily follow.
For the promise is not the same as the
fulfillment. And the Canons of Dort teach
that the promise must be announced and
| proclaimed universally, and without dis-
crimination to all peoples, wherever God
in His good pleasure sends the gospel.
This promise must be preached togeth-
er with the demand to repent and be-
lieve. Therefore it is incorrect to say, as
Engelsma does, that the promise based
on the death of Christ “is exactly exten-
sive as was that death.” Christ Himself
| says: “Many are called and few are cho-
sen,” Matt. 22:14. The gospel promise
has a wider reach than election, be-
| cause in His decree of election and
reprobation God has incorporated the
means and our active responsibility to
believe the gospel.

Does the Word of God fail?

With regard to his third charge, En-
gelsma finds it astonishing that | quoted
Rom. 9:6. | quoted this text because it
literally says that the Word of God did not
fail. Therefore Engelsma must not ac-
cuse us of teaching that it did, for we fol-
low Scripture.

Now Engelsma says that according
to the apostle in the next verses the
Word of God did not fail “because that
promise was never made to every child
of Abraham (and of believing parents).”
But the apostle does not say what En-
gelsma says. | repeat that one must be
careful not to read his preconceived
views into the Bible, so making the Word
of God say things which it does not say.
For elsewhere Scripture emphatically
states that the promise came to all of
Abraham’s children, (cf. Genesis 17:7,
22:17ff.). In Rom. 9, Paul stresses that
the fulfillment of the promise was not giv-
en to all the children. For he is answering
‘ the question why many who shared the

promises of the covenant (v. 4) were
nonetheless cut off and hardened. And
he states that this proceeds from God’s
[ decree, the sovereign decision of the
God who has mercy on whom He wills
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and hardens whom He wills. Yet this |

does not take away the responsibility of
the transgressors. We can also say that
they were cut off because of unbelief, cf.
Heb. 3:19.

Here we have another example of a
matter of faith (the doctrine of election)
being forced into the demands of rea-
son. “If the promise is for all the children
without exception, no other conclusion is
possible than that the Word of God has
failed,” says Engelsma. But a careful
reading of Rom. 9 says that another con-
clusion is possible. Rom. 9:4 says that
the promise was for all the children, and
Rom. 9:6 says that by God’s decree this
promise was only fulfilled in the elect, i.e.
the true Israel. But even those who rebel
and are reprobated do not abrogate the
validity and trustworthiness of the promis-
es of the Word of God. Those rejecting

the gospel of God spurn the good promis- ‘
es given to them, and bring upon them-
selves the wrath of the covenant. This
means that the Word of God never fails or
returns empty, even in the case of those
disobedient to the covenant.

Engelsma can be sure that we have |
taken his judgment seriously. But we
have found it to be seriously flawed. His
explanation of Scripture is predeter-
mined by his dogmatics and his dog-
matics is governed by a strict and closed |
logical system — not the living teaching of ‘
Scripture. On this basis he has formed a |
caricature of our (Reformed) position,
and with this caricature he accuses us
of teaching things that conflict with “car-
dinal doctrines of the Word of God.” But |
it is clear that these are not doctrines of
Scripture, but of Engelsma.

| hope that Prof. Engelsma will also
allow the readers of the Standard Bear-
erto be properly informed of our serious
objections to both his charges and his
defense of them, so that the name of
our churches is not falsely represented
among his readership. In the interests of
sound debate, one should at least begin
by giving a fair assessment of that point
of view which he wishes to dispute. And
up to this point, that has not yet been

| done by the Standard Bearer.

' K. Schilder, Dogmahistorie Praeadvies,
(college notes published outside of Schilder’s
responsibility), p. 13.

2 K. Schilder, Bovenschriftuurlijke binding —
een nieuw gevaar, p. 67.

3 See Acta Synodi Nationalis gehouden tot
Dordtrecht, 1621, sec. 2, p. 9.

¢ Ibid, p. 229.

s See the Acts of Synod of the Protestant Re-
formed Churches, 1954, p. 77.

Burlington East Welcomes
her New Minister

On Wednesday, August 21, 1991,
Rev. G. Nederveen and family quietly
slipped into town and made their abode
among the Burlingtonians. After several
attempts to fill the nearly two year va-
cancy, Burlington East was granted a
pastor and teacher by the Lord.

Rev. Nederveen became our pastor
and teacher on Sunday morning August
25, 1991, when he was installed by Rev.
G. VanDooren, emeritus.

Rev. VanDooren had chosen as his
text 2 Timothy 4:1, 2. In the introduction,
Rev. VanDooren mentioned that Paul
urges the work of the ministry upon Tim-
othy with utmost seriousness. Our text
is a mandate for all times. Therefore ev-
ery minister of the Word is thus charged
in the presence of God. The theme of
his sermon was: “Preach the Word!”

Rev. VanDooren explained that al-
though in Paul’s and later in Timothy’s
time there was not yet a complete Bible,
nevertheless the Word of the Lord came
to His people. Paul in Thessalonians 2
says: “...we preach to you the evangel,”
the Word of God. We read in John 1:1: “In
the beginning was the Word.” That Word,
Jesus Christ, must be preached and per-
meate every sermon. The congregation
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By H.J. Sloots

The Nederveen family listening attentively at welcome evening

was urged to pray for the new minister, ‘
that he might be urgent in preaching the
Word according to the mandate given
him. In conclusion Rev. VanDooren
charged Rev. Nederveen in the pres-
ence of God and of Christ Jesus to be ac-
countable to God for his conduct in the
discharge of his office as a herald.

In the afternoon Rev. G. Nederveen
delivered his inaugural sermon on Colos-
sians 1:9-12. He reminded the congre-
gation how he was installed with the
charge, “To preach the Word, be urgent
in season and out of season, to con-
vince, rebuke and exhort.” The Lord
Jesus Christ needs to be proclaimed to



the flock to feed it with the knowledge of
salvation. The apostle Paul gives a com-
pelling directive to walk on the road to life
of which it can be said — and this was
also Rev. Nederveen’s theme for his
sermon — that it is paved with the
“prayers for the saints by the saints.”

Three points were considered. Such
prayers,

1) ask for the knowledge of God’s
will.

2) direct you to live a godly life.

3) help you count your blessings.

1) Paul had never met the Colos-
sians face to face. He, nevertheless,
makes them an object of his personal
care, for he learned that they live in
thankfulness to the Lord, which is the
proof of God’s grace at work in them.
Therefore, as each of us have received
different talents, we must learn to ap-
preciate one another for what we are, not
for what we would like others to be, for
God accomplishes his purpose in all of
us in His own way. In this we must ask for
the knowledge of God and His grace: a
renewing knowledge about God, so that
we live a God-pleasing life. This must
also be the aim of the preaching today,
so that the true knowledge of God fills
the heart, leaving no room for false
teachings and errors.

2) A Christian’s way of life is a life
which, governed by all spiritual wisdom,
is fully pleasing to God. Knowing God’s
will is the foundation of true obedience
and godly living. Proverbs speaks about
the knowledge of God as the beginning
of understanding and wisdom. If this spir-
itual knowledge governs our life, it be-
comes evident in our deeds and rela-
tionship to God. God is then the centre of
our lives for His pleasure. In Colossians
1:9-10, constant prayers are offered for
the saints, asking for this knowledge of
God to live a life of obedience. The Lord
will give endurance and patience with
joy. Paul therefore urges the believer to
give thanks to the Father who has quali-
fied us to share in the inheritance of the
saints in light.

3) Having this promise to share the
inheritance with Christ in heaven, we say
with Paul: “Count your blessings.” Born
in this life as children of wrath we need-
ed to be qualified for this inheritance.
God cares for us in His great Son who
became man. We are called to believe
in Christ as our complete Saviour
through whom God called us out of dark-

ness into His marvellous light. If in this |

way of faith we belong to Christ and His
Church, Christ qualifies us to share in the
inheritance which is not obtained by
might but is received as a gift, on the
basis of Christ’s blood. On that road of
sharing the inheritance we start today to-

Welcome gift

gether. How? Through the prayers by the
saints for the saints.

After the service Br. A. Smouter,
council’s vice-chairman, spoke a few
words of thankfulness and joy, and invit-
ed several delegates who all spoke
words of congratulation. Br. Ed Ludwig,
on behalf of Burlington South, expressed
the confidence that they might call on
Rev. Nederveen from time to time. Rev.
W. den Hollander, representing Classis
Ontario North, spoke of the concerns
and interests that classis churches have
in and for each other.

A letter from our former pastor Rev.
D. DeJong expressed joy and gratitude,
also on behalf of his wife.

Our new pastor touched upon the
fact that Rev. G. VanDooren not only had
installed him today, but also led the ordi-
nation service in Brampton 7 1/2 years
ago. Rev. Nederveen stressed that his

work of ministry is governed by the de-

Portraying typical path in a minister's life, using road signs — by the Women Societies

mand of Christ given in His Word. Br.
Smouter spoke a few closing words ex-
pressing the wish that Rev. Nederveen in
his ministry might be fruitful and edifying
through admonition and comfort.

On Thursday, August 29, a welcome
evening for Rev. G. Nederveen and fam-
ily was held. The M.C., br. A. Hordyk,
welcomed everyone. After the Christian
opening, Br. A. Smouter welcomed Rev.
Nederveen, his wife and children, and
expressed thankfulness that the Lord af-
ter a vacancy of nearly two years had
granted our congregation a pastor and
teacher.

Prof. Dr. C. VanDam, our past coun-
cellor, welcomed the Rev. Nederveen
and family and mentioned that Rev. Ned-
erveen had already become acquainted
with part of the congregation during the
last two years when he taught pre-con-
fession class.

Representatives from the various ac-
tivity groups spoke words of welcome,
and up-dated us on their endeavours, af-
ter which the choir “Soli Deo Gloria”
sang a number of fitting selections.

Rev. G. VanDooren posed the ques-
tion, “Who is the most important person in
the parsonage, the minister or his wife?”
He pointed to the importance of the min-
isters’ wife in being supportive of and in-
terested in the work of her husband. In
conclusion, Rev. Nederveen thanked
Prof. C. VanDam and Rev. G. VanDooren
for the work they had done in the con-
gregation during the vacancy. Afterward,
in the fellowship hall, we received re-
freshments. It gave us also a chance to
meet the new minister and his family on a
personal and more informal basis.

May the name of our Great God and
Saviour be blessed throughout all gener-

ations.
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Welcome, Reverend G.A. Snip!

On September 27, 1991, Lincoln
could officially and joyfully welcome her
new minister, the Rev. G.A. Snip, and his
family who came to us from Langeslag,
the Netherlands.

After the many months of waiting for
this eventful day, the church filled up
with eager members of the congregation.

Arrival from the Netherlands

Our chairman, br. Harry DeVries official-
ly opened the evening and read with us
Gen. 12:1-6 and Heb. 11:8-16. A very fit-
ting passage for Rev. Snip, having just
left the country of his origin, to take up
his task for the Lord here in Canada. Also
very comforting to know that he (and we
all) are sojourners here on earth waiting
for our heavenly dwelling. After a few
words of welcome br. DeVries gave the
floor to the M.C. for the evening, br. Hein
VanLuik.

Br. VanLuik capably got us started on
our well-filled program right away. First
on the program was the Kindergarten
and Grade One children who displayed
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their singing abilities. They did an excel-
lent job and were worthy of the warm
applause that followed. After that the
John Calvin School students sang a wel-
come song (especially composed for
the minister and his family) accompanied
with the organ. Following this was a dec-
laration based on Psalm 23, after which

we could enjoy a real Canadian song
called “Something to Sing About” to the
accompaniment of the guitar played by
Mrs. Joni Beintema.

You know that Lincoln is a real
“singing” congregation, so we did lots of
it throughout the evening. Of note is Br.
Bert Hopman’s solo, An Ambrosian
“Lofzang” (Hymn of Praise). Not only are
we pretty good at singing; speaking is a
strong point too. The Men’s Society bid
Rev. Snip, his wife and children a warm
welcome in 3 different languages, and the
Young People Society had a comical play
on words which had us all thoroughly con-
fused towards the end. Our Women So-

ciety, those ever practical souls, com-
posed poems each starting with a letter
from their “Welcome Snip” sign and pre-
sented the whole family with all sorts of
products from the “peninsula soil” — from
wheaties (a brain food) to spinach (mus-
cle food), to stock their bare cupboards.
Miss Jennifer VanAmerongen played an
organ solo for us: “Cantata & Fugue in D
Minor” by J.S. Bach. The Anchor Band re-
ally got things moving by playing
all sorts of songs. And if things did
not go well, Grace Homan (keyboard)
would stop them all and have them start
over again. Their director, br. Riese
Heemskerk, is doing a fantastic job with
the “orchestra members.” They even
played the Dutch national anthem in hon-
our of the Snips. The Adult Bible Study
Club presented a book on Canadian wild
birds, and a book on the history of the
Town of Lincoln. Brother Henry Tenhage
had a contest going between three differ-
ent groups, who had to learn a song with-
in a few minutes. In between all these dif-
ferent acts, brother VanLuik kept us busy
with some nostalgic church history ques-
tions about the church at Lincoln. He and
sister Lydia Schulenberg presented Rev.
and Mrs. Snip with a large area map de-
picting the locality and the boundaries of
the area churches in the Niagara Penin-
sula. They also compiled a handbook/di-
rectory, in which you will not only find all
the names and addresses of the mem-
bers of the congregation, but also their
faces, occupations, and even which
members are related to each other.
A handy “tool” in the pastoral work of
Rev. Snip!

For sure everyone enjoyed this
evening. In closing Rev. Snip spoke a
few words and thereafter led us in
prayer. Following the program we met to-
gether at the coffee social held in the
basement of the church. Date of instal-
lation for Rev. Snip is Sunday, November
3, 1991. This is the day we all have been
waiting for, and we pray that our heav-
enly Father will grant Rev. Snip all he
needs in his work in His “vineyard.”



Installation of Rev. G.A. Snip
— Canadian Reformed
Church of Lincoln

On November 3, 1991 the congre-
gation of Lincoln could finally receive a
pastor and teacher after a vacancy of
more than 2 years. Rev. Agema, our
counsellor, installed Rev. Snip in the
morning service and had as text 2 Cor.

2:14-16. The theme of his sermon was: |

Preaching of the gospel is God's victory
parade. We heard 1) who triumphs, 2)
how He gives this triumph, 3) to whom
He gives this triumph.

In the olden days when an army had
won a war, the general and all his soldiers
were given a parade. Not only were the
soldiers marching, but also the captives
had to march along in the victory parade.
So Paul has to march in this parade of
the King who has triumphed, as a cap-
tive of our Lord. Through Christ, by grace,
we may all walk in this victory parade.

Through the preaching of the gospel
the fragrance of the knowledge of God
is revealed to the world. As a perfume
permeates its surrounding, so it is with
the preaching. This will leave an effect,
a fragrance to life or death, because a
preacher is not out to please, but to hon-
our His God. Through this preaching
God calls to obedience, He works this
obedience in our hearts through the Holy
Spirit. May our heavenly Father give our

Children sing at welcome evening

|

Anchor Band
entertains at
welcome evening

minister the gift for this aroma, also to
our congregation.

Rev. Snip chose as text for his inau-
gural sermon the words of Luke 8:18.
Christ speaks here about the Word of
God and the lamp of God that must shine
brightly. The preaching of the Word de-
mands obedience of faith. We saw 1) the
manner of this obedience, 2) the bless-
ing of this obedience, 3) the necessity of
obedience.

Scripture tells us that everything
will one day come to light, nothing is
kept secret from the Lord. The Word of
God asks for a choice from us, it is ei-
ther to accept or to reject. This Word
changes your life, either a blessing or a
curse to you.

We must listen to God's Word with
interest and amazement. We must study
God's Word, have the courage to put
the Scriptures above the opinions of
people. By nature we have a clouded
mind, but God's spirit will enlighten us.
But we must be zealous in listening and
studying God's Word. This is extremely
important for the young people as well.
By studying His Word, we will realize
how wonderful God is, how we deserve
God's wrath, and how rich we are to
have a Saviour who died for our sins. We
must not harden our hearts, but we are
called to persevere. Let there be no
weakening of our love for the Word of
God and His Church. May the Word of
God be a lamp unto our feet and a light
unto our paths.

Following the service, kind words of
congratulations were spoken from br. H.
DeVries, chairman of the consistory of
Lincoln, br. C. VanAndel, representing
the sister church of Rockway and Clas-
sis Ontario South; Rev. Agema from our
sister church of Attercliffe, and br. H.
Poort from our sister church of
Smithville. Rev. Snip responded with
appreciation to the guests for their words
and for the good co-operation he has al-
ready received from these sister church-
es, with the hope that this good cooper-
ation may continue with the four
churches in the Niagara Peninsula in
the years to come.
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SCHOOL CROSSING

By A. Witten

Homework Versus
no Homework

Most people can speak from per-
sonal experience about homework. They
have either done it as children, have as-
signed it as teachers, or have supervised
it as parents. Advocates of homework
believe that it encourages initiative, de-
velops independent learning skills and
allows time for practice and application
of what has been learned in school. Oth-
ers question its value and argue for its
discontinuation. Often one hears com-
ments such as “we have way too much
homework” or “you have no homework?”
or “why does this have to be done at
home?” Some critics of homework also
argue that some children do not live in
conditions appropriate for studying at
home and that homework interferes (es-
pecially for those who have difficulty
with their school work) with children’s
leisure time and other worthwhile activi-
ties in and around the home. The ques-
tion to be considered is should students
be required to do homework?

Although homework is a somewhat
controversial subject, from the available
research some things can be said about
it with confidence;

1. Certain kinds of regular assigned
homework (e.g. practising mathe-
matical skills) affect school achieve-
ment.

2. If students who have difficulty with
their school work are to profit from
homework, initial ideas introduced in
class must be carefully explained.

3. Outside of school activities (e.g.
reading the newspapers, visiting ex-
hibitions and museums) provide a
useful base for “regular” school work.

4. Students spend widely differing |

amounts of time on the same task.
The first of these findings is not really sur-
prising when it is considered that a mere
fifteen minutes of mathematics home-
work on each week night represents fifty
hours additional time on mathematics in
one school year alone. Whether home-
work is a “good or a bad thing” should be
considered on the basis of the strong re-
lationship that exists between homework
and school achievement.

In our Reformed schools the weekly
Psalm, Bible text, or list of Bible books,
judges, or kings and the inevitable time-
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tables are some of the things that are
memorized for homework. Colleague D.
Pot (in the August 1991 Magazine of the
Australian Free Reformed Teachers’ As-
sociation) suggests that “this is indeed a
good practice” and that “it is abundantly
clear that we do need parental assis-
tance as this memorizing cannot be
done at school exclusively.” He further

suggests that for Reformed schools our |
I unique partnership between teachers

and parents should allow for complete
harmony for “both home and school
have the children’s interest at heart.” The
memorization for homework in the early
grades may be considered as good prac-
tice for developing more independent,
home study habits. In higher grades
memorization and the review, reinforcing
of information and preparing for new in-
formation at home may develop organi-
zation and time management skills es-
sential for developing the learner’s
independence and responsibility.

Much thought has been given by ed-
ucators to the transition from elemen-

tary to high school and from secondary |

to post-secondary and the escalation of
demands on student out-of-school time
and the need for independent study. A
recent Ontario (Ministry of Education)
study suggested that for high school

students developing personal study |

habits part-time work should be limited to
less than approximately 10 hours per
week. Students working over 15 hours
per week jeopardize their school
achievement. Time spend on part-time
work instead of homework detracts from
school achievement. Homework time
and development of study habits are fac-
tors of great significance in explaining
differences among the school achieve-
ment of students of similar abilities in
high school.

Many schools, because of the close

relationship between school achieve-
ment and homework and the need to
consider the arguments against the as-
signing of homework, “settle” the matter
of homework versus no homework with a
“homework policy.”

Recently, Timothy Elementary School
in Hamilton, published the following help-

ful “homework policy” in a school hand-
book distributed to parents.

“No formal homework shall be
assigned to students in grades 1 to
6. Formal and regular homework
shall be assigned to students in
grades 7 and 8. All students regard-
less of grade may be given individu-
al homework assignments based on
work missed during absence from
class.

The following guidelines apply
when determining whether home-
work should be given to pupils in
grades 1 to 6:

a) Students in grade 1 and 2
should not (with the exception of
making up for lessons missed) re-
ceive any work to be done at home
beyond oral reading practice, memo-
ry work, and spelling words.

b) Students in grade 3 and 4
may, upon occasion, be asked to do
some work for a project at home al-
though adequate class time should
also be given. In addition, students in
these grades may be asked to do
some further study for a test for
which a review has been held in
class. The teacher must take care
that such assignments are not too
frequent, nor too long, and that stu-
dents know exactly what to study.

c) Students in grades 5 and 6
may be assigned for homework any
work not completed in a period when
adequate class time was given. Fur-
thermore, these students should
study regularly for tests and work on
projects at home.

d) Students in grade 7 and 8 may
be asked to spend up to an hour on
homework each day.

Parents are reminded to look at
the weekly Newsletter for upcoming
tests and assignments for which the
students are responsible.

Such a worthy policy might also lead to
discussion about the efficient use of
time through the school day and the
positive linkage between regular home-
work and development of independent
study skills and habits.



COLLEGE CORNER

The Faber-Holwerda

We wish to remind the readers of
the existence of the Faber-Holwerda
Bursary Fund. This Fund was estab-
lished at the time of the retirement of Dr.
Jelle Faber as Professor of Dogmatology
at the Theological College. We thankful-
ly report that this Fund has received ad-
ditional donations since that time and
currently contains $14,000.00.

The intent and aim of the Faber-Hol-
werda Bursary Fund is to provide some
financial aid to students at the Theologi-
cal College. The assistance is in addition
to monies received from other sources. It
is not intended to replace any assistance
received from ecclesiastical and/or gov-
ernment sources.

BOOK REVIEW

Bursary Fund

Students may apply for assistance
when special circumstances (e.g., unex-
pected travel expenses incurred due to
illness of a family member) and needs
(e.g. purchase of books) arise.

Allotment of the annual disburse-
ment of funds is limited to eighty per cent
of the interest earned on the capital.
The remaining twenty per cent of the in-
terest is added to the principal amount
in order to allow for an inflation factor as
well as a modest increase of the capital.

The Fund is administered by the
Faber-Holwerda Bursary Committee
consisting of a member of the faculty of
the College, the Treasurer of the Fi-
nance and Property Committee of the

College, and a representative of the
Faber family. The Bursary Committee is
accountable to the Finance and Proper-
ty Committee of the Theological College.
We are pleased that the Faber-Hol-
werda Bursary Fund is able to provide
some limited assistance to students with
special needs. We urge you to consider
a tax-deductible donation to the Fund.
Faber-Holwerda Bursary Fund
c/o Theological College of the Canadi-
an Reformed Churches
110 West 27th Street
Hamilton, ON L9C 5A1
For the Committee
J. Geertsema

By G.Ph. van Popta

Webster, William, Salvation: The Bible
and Roman Catholicism; Published by
Banner of Truth, 1990 @ $8.50 U.S.
(184 pp/paperback).

Many Protestants and not a few Ro-
man Catholics say that the Roman
Catholic Church (RCC) has changed its
teaching with respect to salvation and
its other major doctrines. It is said that
the RCC has changed especially since
the Second Vatican Council (1962-65).
Even some Reformed people are clam-
oring to say that we can now extend the
right hand of fellowship to the Roman
Catholics and greet them as brothers
and sisters.

Has the RCC changed? This is the
question which William A. Webster an-
swers. In this valuable book, Webster
shows that the RCC has not changed its
teaching with respect to salvation or the
major doctrines of the Word of God, the
Mass, the Priesthood, Confession and
Penance, the Eucharist, or Baptism.

Webster documents the official and
authoritative teachings of the RCC on

these doctrines. He uses four authorita-
tive sources: The Canons and Decrees
of the Council of Trent, The Documents
of Vatican I, The Code of Canon Law,
and The Question and Answer Catholic
Catechism. These sources span the
time between 1546 and 1981. Each
source has the official authorization of
the Vatican. Taken together and com-
pared to the Bible, Webster proves his
point that the RCC has not changed.

In the first part of this book, Webster
shows how each of the major Roman
Catholic doctrines contradict the teach-
ing of Scripture. The teaching of the Ro-
man Catholics is no different than the
teachings of the Judaizers against whom
Paul contended in his letter to the Gala-
tians. The Judaizers taught salvation by
the Lord Jesus plus the Jewish system;
the RCC teaches salvation by the Lord
Jesus plus the Roman Catholic system.
The RCC, as did the Judaizers, preach-
es another gospel, a gospel upon which
the apostle Paul pronounced the curse
of God.
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In the second part, Webster pre-
sents the positive teaching of the Bible
on the way of salvation. He shows how
the Bible teaches salvation by Christ
alone through faith alone.

In several appendices, Webster
quotes from the four official sources of
Roman Catholic doctrine which he em-
ploys in this book. In this way he gives a
thorough presentation of what the RCC
teaches about the specific doctrinal is-
sues discussed. Further, he demon-
strates that his quotations in the main
body of the book have not been taken
out of context.

Webster is qualified to address this
issue. He was raised in the RCC and ed-
ucated in parochial schools and a Bene-
dictine monastery. Currently, Webster, a
business man, is a member of a Presby-
terian Church (PCA) in Memphis TE.

Read this book. You will see that
rather than embracing Roman Catholics
as brothers and sisters, we must tell
them the gospel of Jesus Christ.
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PRESS RELEASES

General Board meeting of
CRAFTH held September 20, 1991

The chairman read James 4 and
opened with us in prayer. After a word of
welcome, the minutes of the general
board meeting of May 17, 1991 were
adopted. Actions of the executive board
as recorded in the minutes of May 10
were ratified.

The Property Committee’s report
was given by K. Spithoff. Shower re-
pairs are completed and the roof around
the chimney has also been repaired.

The P.R. Committee gives an expla-
nation of the envelope system to be used
for contributions.

The Treasurer gives his report. Cash
flow is not good; there is a reserve of
only about two weeks.

We are reminded of the Baseball
Tournament, whose proceeds go to the
Association.

The chairman thanks K. Spithoff,
whose term is up, for his work on the
Property Committee.

Suggestions are given for increasing
support for and awareness of Anchor,
e.g., car pooling with church members to
visit the Anchor Home, fund-raising by
young people using car washes, fish
fries, etc.

Meeting is adjourned.

J. VanAmerongen, Secretary

Meeting of the ILPB and the
Administration and Promotion
Committees

October 4, 1991 Hamilton, ON

Representing the Men’s League:
George Helder, Keith Sikkema

Women'’s League: Lise Schutten

Young People’s League: Theo Bei-
jes, Ted VanRaalte

Promotion Committee: Johan Van-
derdagt

Administration Committee: Pete Eng-
bers, Thea Heyink, Rennie Pieterman,
Heather Van Middelkoop

Absent with notice: Elaine Spriensma
1. The chairman, G. Helder, opened in
the usual Christian manner. He ex-
tended a welcome, especially to P.
Engbers, the new coordinator on the
Administration Committee, and the
two new Young People’s reps, T.
Beijes and T. VanRaalte.
Agenda was established.
Minutes of previous meeting were
adopted.
4. Matters arising from minutes were

discussed.

wn
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a) New congregational reps needed
for newly established churches.
Bookstore policy favourably re-
ceived.

Wages for editors and comput-
erist reviewed and adjusted.
Translators fees remain the
same.

5. Progress was reported:

Justified by Faith (Romans) - Joh.
Francke: is selling quite well. Positive
reaction to physical appearance and
quality of translation was noted. Pro-
cedure on reaching retail price was
reviewed. It was clarified that the fi-
nancial future of the ILPB depended
on the success of this book. There-
fore excellent quality was imperative
and the price reflects this. This book
is suitable for purchase for home li-
braries, as well as through study so-
cieties.

Galatians - M.J.C. Blok: will be cam-
era ready very soon. Will be printed
as soon as possible.

Philippians - K. Deddens: is being
proofread to conform to standards.
Next step is typesetting.

Church in the Last Judgment - B.
Holwerda: is still being re-edited.
Should be ready for typesetting by
1992.

Luke Vol. 1 - C. Hagens: still being
re-translated (revised) to fall in line
with the style of translation of Vol. 2.

Acts Vol. 1 & 2 - C. VandenBerg: is
fully translated and imput. Volume
one is being edited.

Believe and Confess - C.G. Bos: no
change.

Hebrews - Revised - L. Selles: re-
vised version is ready for editing.

6. Sales Report was tabled and dis-
cussed. Sales are down for the
months of June to September 1991,
as compared to 1990, by 33 per cent.
Only 15 congregational reps are ac-
tively selling for the ILPB. All reps will
be verbally contacted soon and a
new rep list will be compiled by the
end of the year.

7. Financial Report was tabled and dis-
cussed.

a) Financial statements were dis-
cussed and adopted.

b) Auditors report was discussed.
Several items will be clarified
between treasurer and auditors.

8. Promotion Report was tabled and
discussed.

b)

c)

10.

11.

Christmas special to be an-
nounced soon. Will be the com-
bination of Ecclesiastes (M.J.C.
Blok) and Meditations on Eccle-
siastes (J. Moesker).
Brochures have been sent to all
Protestant seminaries and Bible
colleges in North America.
Concern was expressed about
fluctuation in inventory. ILPB is
not in the financial position to
immediately reprint as soon as
stock is low. Hopefully this may
change in the future.
Future projects: redesign and
reprinting of Christ in the Family,
re-editing and reprinting of
Colossians to complete a series
of smaller epistles to eventually
be sold as a set. New projects for
translation to be reviewed by
Board member from booklet con-
taining available study aids in the
Dutch language.
Other business:
a) E. Spriensma’s and H. VanMid-
delkoop’s term on Administra-
tion Committee was renewed. A
vacancy on Administration Com-
mittee of Promotion liaison
needs to be filled. By-laws
should be adjusted to reflect this
additional position.
Amended constitution was dis-
tributed. Amendment reflects
changes in wording necessary
to apply for charitable organiza-
tion status. Amended constitu-
tion will go through proper chan-
nels to become adopted. Only
then can application proceed.
Administrator T. Heyink will take
a course to become literate in the
Pagemaker Program, to assist
the ILPB in reducing publication
expenses. An agreement will
then be drawn up to provide up to
date equipment to facilitate pro-
cedures. Definite proposal outlin-
ing cost and type of equipment to
be presented at next meeting.

Questions:

a) Qualifications for editors were
discussed.

b) Young People’s reps are encour-
aged to expose the work of the
ILPB via In Holy Array.

K. Sikkema closed the meeting with

thanksgiving prayer.

T. Heyink, administrator

b)



OUR LITTLE MAGAZINE

By Aunt Betty

Hello Busy Beavers

We have 50/(5%5/%&0@//

First—a big “Thank you!” to all the Busy Beavers who sent
in quizzes, pictures and poems.

You did a lot of work!

Good for you!

| enjoyed all the poems and pictures.
Just keep them coming!
Next time we have a contest you might be the winner!

This time our winners were:
Busy Beaver Ruby Knol in the Quiz Contest.

In the Picture Contest the senior winners were (tied)
Busy Beaver Vickie Aikema and Busy Beaver Jaclyn DeHaas,
and the junior winner was Busy Beaver David Aikema.

In the Poem Contest the winner was Busy Beaver Ruby |

Knol.

Congratulations to you all!
Keep up the good work, and enjoy your prize!

OUR CALENDAR
By Busy Beaver Anrja DeVries

Our calendar tells me the day
Our calendar tells me if it's May.
Today it says “the 9th”

But with it says “full moon.”

To the window | run to look out
And, “Yes, | always knew

Our calendar tells me the truth!”

Quiz Time !

PICTURE CODE
By Busy Beaver John Witten

A 1 DR e
g A, Mg O
S ) -0 VA
g X A Age 1Y
Yoy sl 44 08K

MY BIRD:
PERKY

By Busy Beaver
Erica Hopman

BIRTHDAY WORD SCRAMBLE
By Busy Beaver Esther Hordyk
] ]
IDFERNS J TTT11[]
|
LADECNS HEE
AEKC E[[b
0SBAOLNL (
PPO
TAPRY 4[[[@
MSAGE jjﬂi\
TSNEPRES N
]
DSANCIE ;
PSLOILPLO Eﬂ
— L
ADCRS ‘\ ﬂ
GPIRWPAN RPEAP [ [ |
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SEARCH A WORD

By Busy Beaver Heather Muis

BIRTHDAY WISHES

All the Busy Beavers join in wishing you a very happy day

on your December birthday!

VOUYSPENCUDBCTFHNSEPZETU ~ May the Lord, our heavenly Father, bless and guide you
in the year ahead.
WUIASLTRVEVRAUTAYSRQAUV Have a super day celebrating with your family and friends!
TOSPLDNMBSOBNAZETTTLVQO
ROQRSROOZPCGDKHVLUIKLBRS
SLOOTORQKNWVDESCVMILLTR 4 h
RERVFPFLIRKARCQRTAAMPNEP Btem Br
BGURRSPDISCOVERSUTNOEAS
CRODPTLRPTUWARWXVEFHALQ iristiVihgr 1 gicharr]dge%nstra 15
nnette Bax 7 orothy Ondersma
PTPBTIPSHTXLLORTRDWREPP Heidi De Boer 7  Christina Bergsma 18
FUFRUGTVRRZXSRWQXSEFDUJS Russell Werkman 7  Jacqueline Bikker 19
RWCBUQRFTABLEZXPRWGXTIGK Selby Bareman 10  Aileen Feenstra 20
Leanne Beukema 10  Janice Berends 21
ESATRRRPSTUYPZYXOZCHZRF - '
Neil Van Seters 10  Hilmer Jagersma 23
GATCCRWUSWYYVVLLWYBLRCE Brian Janzen 11 Joni Dekker 24
IRRRFVHRAELCZRFYQRPESTE Alana Bergsma 13  Elizabeth Vanderpol 26
JIXPUSRTVXZVAROPULLABAW E{IichglleHordyk 12 S“C?\I/aDNBC;?S'Le'e” SS
isa Burger aniel De Gelder
LUVOSTORERQOQOAIPZRBVEATC David De Boer 16  Miranda Hulst 29
Look for:
pull leg table loot clear out
plant talk clean tips pest eat Bye for now, Busy Beavers.
store pen flower  save pea tart Keep busy!
poodle  tank rock cud pit war
discover building tag tug buy ton Love,
rug estimate mill sap arc fee Aunt Betty

FEEEEEEEEEE
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It is with great joy and thankfulness
to the Lord that we announce the
birth of our fourth child, a healthy
daughter

BRETT LARISSA

Born October 13, 1991

A little sister for Steven, Erin
and /saac

Sanford and Donna Vanderwoude

243 Shaver Road
Jerseyville, ON LOR 1R0
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With thankfulness to our heaven- m
ly Father for entrusting to us one
of His covenant children, we hap-
pily announce the birth of

SHARRI LYN l

Born November 3rd, 1991

A sister for Melissa, Loretta
and Christopher
Rick and Debbie Feenstra m
(nee Jager)
P.O. Box 2
Wellandport, ON LOR 2J0
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For Thou didst form my inward
parts, Thou didst knit me together in
my mother’s womb. | praise Thee,
for Thou art fearful and wonderful.
Wonderful are Thy works!

Psalm 139:13, 14
We thank our heavenly Father

for entrusting His child, a son, to
our care,

CAMERON WILLIAM

Born October 22, 1991
Fred and Marg Dantuma
(nee Aasman)

246-6th Concession
Millgrove, ON LOR 1V0
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With great thankfulness to the
Lord, the Giver of life, we joyfully
announce the birth of our first child,
a daughter. We named her

FAYTHE ROANNA
Born September 23, 1991

Fred and Sharon Helder

15 Western Avenue
Guelph, ON N1H 6A5
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Thou dost show me the path of
life. In Thy presence there is full-
ness of joy. In Thy right hand are
pleasures for evermore.

KEVIN JACOB

Born September 13, 1991
Jerry and Claire Hutten
Janina, Daniel, Lydia, Hanna
David, Andrew, John

RR 1
Arthur, ON NOG 1A0

—

With great joy and thankfulness
we received a daughter from our
heavenly Father on the morn of
October 2nd. Her name is

AMBER DAWN

Welcomed by Kristin, Brandy
Jonathan and H
Mitchel

Dennis and Marg Muis
(nee de Jager)

2377 Maryvale Court
Burlington, ON L7P 2P1
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| praise Thee, for Thou art fearful
and wonderful. Wonderful are Thy

works. Psalm 139:14
With joy and thankfulness to the

Lord we announce the birth of
our first child
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Bless the Lorp, O my soul; and all
that is within me, bless His Holy

Name! Psalm 103:1
With thankfulness to our heavenly

Father for His precious gift, we
announce the birth of our daughter

|
|

We know that in everything God
works for good with those who love
Him, who are called according to

His purpose. Romans 8:28

With thankfulness and praise to

m and sister

ELISSA JOANNE

E—— o

LEEEEEEEEEE

KAITLYN MARGARET

5 I ther,
OIS | || nOmer e e
yn Ly .

[ﬂ (nee Geusebroek) % Harry and( rl‘rggi (l)\gzlgra; : AUDR;Z KUIK
First grandchild for | Sherri, Tracy Lynn, Richard
Mr. and Mrs. A. Dykstra [ ’ Tr};vgr and Jamie || LORNE KERN
30th grandchild for | 28th grandchild for I joyfully announce our engage-
Mr. and Mrs. P. Geusebroek George and Margaret Lodder m ment.
First great-grandchild for 25th grandchild for
Mrs. P.J. Flinteman John and Diane Malda I September 24, 1991
405-9737-112 Street [ 1343 Hidden Valley Road [ 313 Whittier Avenue West
Edmonton, AB T5K 1L3 ﬂ Burlington, ON L7R 3X5 H] Winnipeg, MB R2C 129

our loving Father, who has guided
” and directed us on our paths to- m

i
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i 1966 — December 2 - 1991

For the Lord God is a sun and shield.
Psalm 84:11a

With joy and thankfulness to the Lord, we wish to an-
nounce the 25th Wedding Anniversary of our parents
and grandparents:

JAKE and HILDA TAMS (nee Vandpronsen)

Richard and Lorraine Bredenhof
Sean, Kimberly
Richard and Tanya Wielenga
Nathan, Joshua
Calvin Tams
6310 Sorrel Place
o Surrey, BC V38 5H7
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m With thankfulness to the Lord, Mr. and Mrs. H. William
Kegel and Mr. and Mrs. Klaas Kieft are pleased to an-
nounce the marriage of their children

MARIE CORNELIA and ANDREW DOUGLAS

The ceremony will take place, D.V., on Friday 27 De-
cember 1991 at 2:00 p.m. in the Canadian Reformed
Church at Orangeville.

Reverend P. Aasman officiating.

250 “C” Line

Orangeville, ON L9W 2Y9

Future address:

2 Alice Gate
Hillsburgh, ON NOB 1Z0
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With thankfulness to the Lord, who brought us togeth-
er, we wish to announce our engagement:

ANDREA SIEDERS and DAVID KAMPEN

October 4, 1991
425 Easy Street
Richmond Hill, ON L4C 3Z5

547 Dynes Road
Burlington, ON L7N 2V3
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1951 — December 19 — 1991

The Lorp bless you from Zion, and may you see the pros-
perity of Jerusalem all the days of your life! Indeed, may
you see your children’s children. Psalm 128:5, 6a

With joy and thankfulness to the Lord for keeping them
in His care, we hope to celebrate, the Lord willing, the
40th Wedding Anniversary of our parents and grand-
parents

JOHN JANSSENS
and
AALTJE JANSSENS (nee Vanderheide)

May the Lord continue to be with them.

Walters Falls, ON: Freeman and Marian Boyd
Eric, Jennifer, Karen

Mark

Stephen and Joyce Bowlsby

Jim and Jackie Janssens
Jonathan, Alicia, Michael, Michelle

Arkona, ON:
Vancouver, BC:
Thamesville, ON:

Watford, ON: Bob and Janice Janssens
Alvinston, ON: Alan
RR7

Alvinston, ON NON 1A0
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The children of Harm and Antonetta Lubbers wish to
thank all friends and acquaintances who celebrated the
50th Wedding Anniversary with them in heart and spirit.
We thank you for the many cards and telephone calls on
this festive occasion.

However, we ask you now to share our grief with the
passing on November 7, 1991 of husband, father and
grandfather

HARM ALBERT LUBBERS

at the age of 75 years.

| am the resurrection and the life; he who believes in me

though he die, yet shall he live. John 11:25
Beloved husband of Antonetta Lubbers (nee Engbers)

Stony Plain, AB: Herman and Joan Lubbers
Edmonton, AB: Bill and Patricia Lubbers
Stony Plain, AB: Bert Lubbers and Angela Nernberg

Coaldale, AB: Harry and Linda Lubbers

Calgary, AB: Carol

Coaldale, AB: Keith
Lloyd and Brunette Muller
Renee

Mount Hope, ON: Alice and Henry Medemblik

1522-14 Avenue North
Lethbridge, AB T1H 1V5

Only six days after we celebrated their 50th Wedding
Anniversary together, the Lord in His infinite wisdom, took
to Himself our dear brother

HARM ALBERT LUBBERS

on Thursday morning November 7, 1991, beloved hus-
band of Antonetta Lubbers (nee Engbers).

May the Lord comfort Netta and the children and sur-
round them with His love and care knowing that for
Harm all suffering has ended and that he has gone into
the rest which remains for the children of God.

His brothers and sisters:

Enschede, Holland: Jenny and Engelbert Assink

(nee Lubbers)
Vernon, BC: Arnold and Grace Lubbers
Groningen, Holland: Margje and Albert Broers

(nee Lubbers)
Calgary, AB: John and Ann Lubbers
Enschede, Holland: Henk and Alda Lubbers

The Lord in His wisdom has taken our beloved husband,
father, son, son-in-law and brother-in-law into His eternal
glory.
But in fact Christ has been raised from the dead, the first
fruits of those who have fallen asleep.

1 Corinthians 15:20

HENDRIK VISSCHER

December 27, 1948 — September 18, 1991
Beloved husband of:
Graysville, MB:  Dorothy Visscher (nee Meijer)

their children: Joanne
Kevin
Marilyn
Lee
Michael
Allan
Ramon
Julian
Rhonda

son of:

Graysville, MB:  Jan and Klaasje Visscher

son-in-law of:

Carman, MB: Lefert and Margje Meijer
brother-in-law of:
Carman, MB: Dick and Ina Boeve

Thornbury, ON:  Bill and Ricki Scheper
Carman, MB: Wayne Meijer
Arthur, ON: John and Marianne Hulst

and nieces and nephews.
General Delivery, Graysville, MB ROG 0TO

So is it with the resurrection of the dead. What is sown is per-
ishable, what is raised is imperishable.
1 Corinthians 15:42

September 19, 1922 — October 29, 1991

In His infinite wisdom, and in the full assurance of faith,
the Lord took home His humble servant, our dearly
beloved husband, father and Opa

CORNELIS BLOKKER

at the age of 69.

After a severe heart attack the Lord gave us a wonderful
ten days with Dad, who shared with us his love and the
assurance of his faith in the Lord. We pray that God will
grant wisdom, strength and understanding to us as family
to follow the ways of the Lord, our father’s greatest desire.

Greatly missed by his loving wife,
St. Anns, ON:  Ann Blokker (Hakkers)
and his grateful children and grandchildren.

London, ON: Bert and Jean Blokker
Ken, Michael, Steven and Wesley
John and Donna Blokker
John and Tonja
Ancaster, ON:  Christine and Herman Schutten
Justin, Angelina, Shawn, Ryan, Andre
Colin and Elisha
Beamsville, ON: Gerry and Ricky Blokker
Sherri, Laura and Jerry
Dora and George van Popta
Matthew, Joel, Anne-Marie
Sarah and Garnet
Canfield, ON:  Lawrence and Geraldine Blokker
Jaqueline, Leslie, Amanda, Tyler
and Dwayne
Henry and Pamela Blokker
Michelle, Carrie-Ann, Tiffany
and Cindy
Smithville, ON:  Andy and Debbie Blokker
Christopher, Lisa, Kaitlyn and Joshua

RR 2, St. Anns, ON LOR 1Y0O

Ottawa, ON:

London, ON:
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THANK-YOU

| extend a sincere thank-you to all the brothers and sisters
who participated in the celebration of my 75th birthday.
Your flowers, cards, phone calls and best wishes helped
make this happy occasion a very special one for my
family and me. A whole-hearted thank-you to you all.

Mrs. H.J. (Nel) VanPopta

For those visiting Florida in the Bradenton-Palmetto area
in this season there is, again the opportunity to meet with
us on Sundays. For more information call:

1-813-729-4863
1-813-722-2339

ORGAN MUS'C Dennis Teitsma

The HYMNS ... $24.00
Harmonizations for the accompaniment of the unison
singing of the 65 Hymns in the Book of Praise, Anglo
Genevan Psalter of the Canadian Reformed Churches

Organ Offertories...............coccoonciiiiniic, $20.00
30 short pieces in a variety of modes or keys

Variations FOR ORGAN ON GENEVAN TUNES ...each $8.00

Book 1 — Psalm 39, 50, 52
Book 2 — Psalm 13, 14(53), 23
Book 3 — Psalm 44, 137, 149

Available soon

Book 4 — Psalm 11, 120, 20

Book 5 — Psalm 7, 15, 28(109)

Book 6 — Psalm 41, 117(127), 128, 129

Order via your bookstore
or directly from:

Church Music & Records
Box 154, Neerlandia, AB
TOG 1RO

Ph: (403) 674-3949

NEEDED
COMMITTED CHRISTIANS (FAMILIES)

Covenant Canadian Reformed Church in Lr. Sackville
needs more members. Move to beautiful Nova Scotia. En-
joy the relaxed Maritime way of life. Affordable housing. Nu-
merous business and employment opportunities. For fur-
ther information call:

Bob Oderkirk
(902) 865-8868

Ferenc Stefani or
(902) 835-5096

or write: Ferenc Stefani, 16 Locke Street
Bedford, Nova Scotia B4A 1N1

VACANCY
PRIMARY SCHOOL TEACHER

The John Calvin School in Albany, WA requires the
services of a suitably qualified teacher for the primary
department. Commencement January 1992.

Applicants must be a member of one of the Free Re-
formed Churches of Australia or one of its sister churches.
Diploma of Reformed Education would be a decided ad-
vantage.

Albany on the Rainbow Coast of Western Australia is a
thriving town of some 20000 people. It is well-known for
its mild climate and beautiful scenery. The Free Reformed
Church in Albany has some 500 members. Minister Rev. A.
Veldman. The John Calvin School has some 160 students
over 11 grades, from pre-primary to year 10.

Applications should be addressed to:

The Secretary
Albany Free Reformed Church Education Assoc.
John deMan
P.O. Box 1666
Albany, WA 6330

For further information contact:

The Principal
Mr. W.S. Fokkema
9 Beaufort Road
Albany, WA 6330
Phone 098 413840

DUTCH HARDWOOD SHUFFLEBOARDS
Screwed together, 30 pucks, smooth birch bottom
$100.00 postpaid Can, & U.S.A.

D & J Koomans

RR4, Chatham, ON N7M 5J4 (519) 351-7667

An ideal-beautiful
gift for any occasion

NOW AVAILABLE!

Inheritance
Preserved

UPDATED AND EXPANDED

By Rev. W.W.J. VanOene

Includes the Australian Churches

® 400 pages with over 350 pictures
e Sewn with hard cover

$2 4 75
. Shipping and G.S.T. extra

Order from your Clarion Correspondent
or directly from

D D PREMIER PRINTING LTD.

D One Beghin Ave., Winnipeg, MB R2] 3X5
Phone (204) 663-9000 Fax (204) 663-9202
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THE
Family Christian

Bookstore
Vander Molen & Co. 750 Guelph Line
Chartered Accountants (Opposite the Burlington Mall)
¢ Accounting ¢ Financial & Tax Planning Burlington, Ontario
* Auditing * Management Consulting L7R 3N5
* Computer Services * Computer Bookkeeping Phone: (416) 637-9151

Small Business Specialist 9a.m.—9p.m.

till Christmas
#202 - 20621 Logan Ave., Langley, BC V3A 7R3
Tel. (604) 533-1591 Fax (604) 533-2389

DON'T Bltjl')l(TwSURANCE NATIONAL REAL ESTATE SERVICE

YOU CHECK Wl_TH us
LIFE, NON-SMOKER LESS 30%—60% PETER VAN SPRONSEN

“All Lines of Insurance”: R
Home, Car, Business, Life, Group, efc. Egz ((282 gﬁ';gg; Pac(codySa2-9706

Serving the Golden Horseshoe.

NRS BLOCK BROS. REALTY LTD.
HOFS' N K 5300 26th Street, Vernon, B.C. V1T 8G3

Insurance Broker

Box 1145. “B,” Burlington, ON L7P 3S9

JOHN H. HOFSINK (416) 332-3812 THE EQNTENT DIGITAL

SAMPLING COMPUTER

FORTRESS ORGAN... the organ that plays back

digitally recorded real organ pipes, built for

EQUITY MANAGEMENT INC. churches or homes.
3425 Harvester Road, Suite 101B CHECK THIS OUT ! !
Burlington, Ontario L7N 3N1. o

- transpaser

- memc?ry system

- presets

- midi

autom, pedal
- roll top

- digital reverh
- headphone jack
- full console {2x61 keys)

Bill Van Huisstede Roland Van Andel THE PRICE:
- - $8,691.30
“Independent Financial Planners” ]

Our services include: .

diachin 5 maliar
* Individual and Group R.R.S.P’s; it far 2 B e ik 209 198 organs avaiiatye
* Retirement Income Funds and Annuities; our showroom Saturdays 9:30 - 5:00.
» Guaranteed Investment Certificates; ALSO AVAILABLE: - Dutch sacred sheet music + Tapes & compact discs -
. Company Pension PlanS; « Pipe prgans <« Church organ lessons  »

¢ Retirement Planning and Counselling.

IC GROUP

For a free Consultation call
(importers of the full line of CONTENT organs from Holland)

(_41 6) 333-0902 190 Highway #7 West oews, Unit 5, Brampton, Ontaric L7A 1A2
Committed to Your Success TEL. & FAX: (416) 455-0797




